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“When you take the people out of Egypt, 
you will worship G-d on this mountain”

At the revelation at Mount Sinai, the Torah states: “The sound 
of the shofar grew increasingly stronger; Moshe would speak and G-d 

would answer him with a voice.” Chazal say that this shofar blown at the 
revelation was made of the horn taken from the ram that was brought as an 

offering at the Binding of Yitzchak Avinu, a”h. The Ramban asks how it was 
permitted to use this shofar, since the ram used instead of Yitzchak became sanctified 
with the sanctity of a korban olah, as it is stated, “And he took the ram and offered it 
up as a burnt offering instead of his son.” Thus it would be prohibited to use it in an 
ordinary manner and derive benefit from it.

Moreinu v’Rabbeinu, shlit”a, resolves this question in the following way. He 
explains that Hashem wanted to teach Bnei Yisrael a lesson with the shofar and tell 
them, “Now you are standing under the mountain in order to receive the Torah, and 
it is your duty to also educate your children to the ways of the Torah. It is imperative 
for you to realize to what extent you must devote yourselves to the education of your 
children. Notice the shofar, whose sound grew increasingly stronger.  This shofar 
is made from the horn of the ram of Yitzchak, and when you will reflect upon this 
horn, you will remember the absolute devotion of Avraham to his son Yitzchak’s 
education, and how he went to Bind his only son on the Altar with outstanding love 
and fondness for the Master of the World, and he did not procrastinate. Also Yitzchak, 
although he was already thirty-seven years old, did not object, and he asked his father 
to bind him well so that he would not move and thereby disqualify the slaughtering. 
Certainly, this solid education Yitzchak absorbed from his exalted father Avraham 
Avinu, a”h. Thus, since this shofar comes to teach a powerful lesson of how to 
educate children properly, the blowing is a mitzvah, and therefore it was permitted 
for use at the revelation at Mount Sinai. 

Through the activities and Torah lectures of Moreinu v’Rabbeinu, shlit”a, we see 
how much exhausting efforts the Rav invests in order to reach every Jew in every 
corner of the world to impart words of inspiration, encouragement, and comfort. 
He speaks constantly before crowds, urging them to strengthen themselves and 
invest in the education of their children, who today are threatened by the dangers of 
technology, which causes tremendous harm, especially to teenagers.  

May we merit abstaining from all the vanities of the world and “pass over” them, 
adhering only to the Torah of G-d, which is the Torah of life.

We would like to extend our best wishes to 
Moreinu v’Rabbeinu, the gaon and tzaddik, 
Rabbi David Chananya Pinto, shlit”a, 
that he continue to glorify Torah in good 
health and longevity until the arrival of 
Mashiach, may it be speedily, and in 
our days, Amen. 
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“Draw forth or buy for 
yourselves sheep for your 
families and slaughter the 
Passover sacrifice” (Shemot 
12:21)

The following is written in 
the sefer “Bnei Yissachar”: 
The reason why the Shabbat 
prior to the Festival of Pesach 
is called Shabbat HaGadol is 
already discussed at length by the 
Rishonim and Acharonim; I too 
would like to add my opinion as 
well. The Avot from the days of 
Avraham Avinu kept the Torah 
before it was given; it is well 
known that there are different 
opinions among the Rishonim 
regarding this issue; were the 
Avot considered as having gone 
out of the status of Bnei Noach 
and having entered into the status 
of Jews with all the contingent 
stringencies and allowances, 
or were they still considered as 
having the status of Bnei Noach 
and thus not allowed to conduct 
themselves with the leniencies 
applicable only to Jews; only 

to take on the stringencies of 
Jews. (There are stringencies and 
allowances either way). There are 
opinions to support either way. It 
seems that this issue was unclear 
way back in time, and the law was 
not decided clearly, so therefore 
the Avot themselves were also 
undecided about their status.

Thus, the exalted individuals 
who did keep the Torah throughout 
the generations from the days of 
the Avot, prior to receiving the 
Torah, observed Shabbat, but they 
were obligated at a certain point 
during Shabbat to perform some 
labor which is prohibited by the 
Torah, as it is stated (Sanhedrin 
58b): A heathen who keeps a day 
of rest, deserves death, for it is 
written, “And a day and a night 
they shall not rest.” And on the 
very Shabbat when the Jews left 
Egypt it was the tenth day of the 
month of Nissan, and Hashem 
commanded the Jews to take the 
Pesach sacrifice, as it is stated 
“Draw forth and buy yourselves 
sheep.” A person who wants 
to acquire an object must both 
draw it forth and also buy it with 

money. One without the other is 
not an acquisition according to 
the Torah, so therefore the Torah 
commanded “draw forth,” to 
acquire it by drawing it forth, and 
also “buy” in order to acquire it by 
buying it with money.  

According to the Noachide 
laws, only one form of acquisition 
is enough, as Rashi states (Avodah 
Zara 71a), “Acquisition by drawing 
forth does not apply to a Gentile. 
If a Gentile buys an object with 
money without “drawing forth,” 
and according to Rabbeinu Tam if 
he buys by drawing forth and not 
by paying money, it is considered 
an acquisition. However here 
the pasuk states that they were 
obligated both to draw forth and 
to buy with money, so that would 
indicate that they were no longer 
considered Bnei Noach (Gentiles), 
and were considered Klal Yisrael. 
Consequently, from now they 
would be allowed to observe and 
rest during the entire Shabbat as 
commanded by the Torah, and 
they did not have to perform 
some labor at any time during the 
Shabbat. Until now they never had 4

Words of InspIrat Ion
Delivered by the Gaon and Tzaddik

Rabbi davId Chananya pIn to, shlita

HasHem seeks 
tHe Heart



“haKadosh Baruj hu 
exige el corazón”, 
hashem pide de 
la persona su 

voluntad interior, 
que haga la mitzvá 
con la completitud 

apropiada, que 
el propósito del 
cumplimiento de 
la mitzvá sea para 

estar conectado con 
la sagrada shejiná.

such a Shabbat HaGadol, because 
up to that point they could never 
rest throughout the entire twenty-
four hours of Shabbat. Then this 
is the reason why this Shabbat is 
called “Shabbat HaGadol.” These 
are his words.  

I would like to suggest that 
also according to the opinion that 
the saintly Avot even in the very 
beginning did not have the status of 
Bnei Noach, but were considered 
Klal Yisrael, and they were not 
obligated to desecrate Shabbat 
even one time, nevertheless, there 
is something special about this 
Shabbat regarding its observance. 
The Jews sacrificed their lives on 
this Shabbat and tied the lamb to 
the foot of their bed, as Hashem 
had commanded, and they had 
to slaughter it in front of the 
Egyptians, even though it was 
the Egyptian’s deity. Through 
this they manifested how closely 
connected they were to Hashem 
and were partners with Him in 
Creation, as Chazal state (Shabbat 
119b): One who observes Shabbat 
according to its laws, it is as though 
he had become a partner with the 

Holy One, blessed be He, in the 
Creation. Thus also Am Yisrael, 
in the merit of their self-sacrifice 
to fulfill the will of Hashem, they 
became partners. This is why 
this Shabbat specifically is called 
“Shabbat HaGadol,” because Bnei 
Yisrael proved with their actions 
their complete devotion and full 
partnership with Hashem, as in 
the example of one who observes 
Shabbat and becomes a partner 
with Hashem.

However, we still need to clarify 
why Hashem commanded them to 
take some of the blood and put it 
on the two doorposts and on the 
lintel of their houses. Was it not 
enough that they slaughtered the 
lamb with great self-sacrifice? Was 
this not sufficient proof of their 
loyalty to Hashem and partnership 
with Him in His Creation? Why 
did they also have to put the 
blood of the Korban Pesach on the 
doorposts of their homes? 

In order to resolve this, we must 
first mention that a person should 
be aware when he fulfills mitzvot 
not to perform them by rote. It is 
possible for one to observe the 

command of Hashem, but his 
actions may be only lip service, 
and he performs the mitzvah 
without sincere intentions, but 
rather out of habit, or because 
the environment in which he 
lives requires him to behave this 
way, and for no other reason. He 
does not observe the mitzvot in 
order to fulfill Hashem’s will 
wholeheartedly, but just so that 
he should not look different than 
his friends and acquaintances. He 
comes to the Beit Haknesset to 
pray just because his friends do 
it, or because that is how he was 
trained to behave since he was a 
small child. Of course, this way of 
life is a terrible mistake, because a 
person has to observe the mitzvot 
of Hashem only because Hashem 
commanded him to fulfill them 
with the proper intentions and 
correct thoughts, wholeheartedly, 
and not just pay lip service. When 
he observes the Shabbat, he may 
not do it only because that’s what 
his neighbors do, but because 
he knows clearly that this is the 
commandment of Hashem, and he 
acts by virtue of this recognition, 

hashem seeks one's 
heart." hashem 

examines a person's 
deep intentions, 
and looks to see 

if the mitzvot 
are performed 

wholeheartedly, 
since the purpose 

of the mitzvot is to 
be connected and 
bonded with the 
holy shechinah. 
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Here we have a concrete example 
of how a person supposedly 
performs Hashem’s will and acts 
like a Chassid, but all his actions 
are only lip service, void of any 
content.  Hashem feared such kind 
of behavior; that perhaps some 
of Bnei Yisrael would slaughter 
the lamb only because their 
neighbors and friends were doing 
it, and not because they truly 
wished to draw close to Hashem 
by fulfilling His commandments. 
Therefore, Hashem commanded 
them to take the blood and put it 
on the doorposts of their house, 
because just like one’s house 
expresses his true essence, so 
too mitzvot have to express 
one’s true essence of connection 
with Hashem. “Hashem seeks 
one’s heart.” Hashem examines 
a person’s deep intentions, and 
looks to see if the mitzvot are 
performed wholeheartedly, since 
the purpose of the mitzvot is to 
be connected and bonded with the 
holy Shechinah. 

I remember my master, teacher 
and father, zya”a, who on erev 
Pesach used to place the charoset 
on the right side of the door at the 
entrance of our house, and on the 
other side there was the mezuzah. 
He would walk between them and 
declare, “Hashem’s right hand is 
raised triumphantly; Hashem’s 
right hand does valiantly.” He 
intended with this to imply that 
we are performing the mitzvot 
of Hashem sincerely and 
wholeheartedly, with the proper 
intensions and purity of thought, 
as in the example of a person’s 
home, which reflects one’s true 
essence. 

May it be His will that we merit 
performing the mitzvot of Hashem 
by contemplating the mitzvah and 
fulfilling it properly in thought, 
speech and action, and with a 
sincere desire to bring pleasure to 
our Creator, Amen.            

in the United States, and many 
followers gathered around me 
when I led the Shabbat meal, and 
with a quick glance I noticed the 
people around me. On the next 
day, on the first day that I began to 
travel around, I saw a man dressed 
in casual, non-religious attire, 
passing by me, and I immediately 
noticed that his face was familiar 
to me from the day before, when 
he had participated in the Shabbat 
meal that I led, and he had been 
dressed like the other Chassidim. 
I asked the driver to stop and wait 
for me, and immediately turned 
to the person with a greeting of, 
“Good morning.” Right away, he 
understood what I was getting 
at, and told me – the Rabbi must 
be wondering why I am dressed 
like this! You should know that 
my Chassidic garb on Shabbat is 
nothing more than a costume and 
mask, for the simple reason that I 
live in a Chassidic neighborhood, 
and I do not want to look different. 
Therefore, I dress like them. But 
really I have no affiliation to this 
attire or way of life…” I told him 
that he is misleading people, and 
causing a considerable desecration 
of Hashem’s Name. 

and thereby merits becoming a 
partner with Hashem. This is true 
regarding the fulfillment of all 
the commandments of Hashem, 
which must be performed with the 
fear and love of Hashem, so that 
they bring pleasure to the Creator, 
and not in order to find favor with 
his fellows, or in order to satisfy 
the wishes of his relatives and 
acquaintances. 

Here Hashem wanted to 
examine the hearts of Bnei Yisrael 
if they were truly connected 
to him with heart and soul and 
were prepared to fulfill his will 
wholeheartedly, or perhaps their 
actions were just lip service. 
Because although everyone took 
a lamb and tied it to the foot of 
their bed and slaughtered it in 
front of the Egyptians, still this 
was not absolute proof that the 
commandment was performed 
wholeheartedly, with the proper 
intentions for the sake of Heaven. 
Perhaps there were those who 
slaughtered the lamb only because 
everyone else did so, and they 
did not want to be different and 
stick out in the crowd. This is 
why they conducted themselves 
like everyone else and slaughtered 
the lamb, but the mitzvah was not 
done wholeheartedly. Therefore, 
Hashem commanded them to 
take some of the blood and put it 
on the two doorposts and on the 
lintel of their houses, since we 
know that one’s home expresses 
one’s true essence. This signified 
to Am Yisrael that Hashem wants 
that these mitzvoth should be 
done wholeheartedly. They first 
should contemplate the source 
of the mitzvah and its essence, 
and perform it perfectly in 
thought, speech, and action, and 
not superficially. When mitzvot 
are performed wholeheartedly, 
Bnei Yisrael prove their love of 
Hashem and their devotion to His 
Torah and mitzvot.

I remember once when I was 66



as the festival of pesach approaches
We would like to extend our blessings and warmest wishes

to the rabbis and avreichim of the Institutions
and to all those gathered in the halls of our Institutions

and to all of Klal yisrael

a happy and Kosher passover
May we merit celebrating the festival of Matzot

With Joy and festivity

and may we soon merit the fulfillment of the blessing:
“ there we shall eat from the festival offerings and from the 
pesach offerings, whose blood will be sprinkled on the side of 
your altar for gracious acceptance. and we shall thank you with 
a new song for our redemption and the deliverance of our souls.”  

speedily and in our days, amen!

With best wishes

the editors of “Bechatzrot hachaim”
“peninei david” Institutions - Jerusalem 

 “Chevrat pinto” Institutions - Lyon
“Kol Chaim” Institution - Ra’anana

“orot Chaim U’Moshe” Institutions - Argentina
“orot Chaim U’Moshe” Institutions - Ashdod

“ohr Chaim U’Moshe” Institutions - Paris
“orot Chaim U’Moshe” Institutions - New York
“Chevrat pinto” Argentina, Mexico, Marseilles
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“For seven days, you 
shall eat unleavened 
cakes” (Shemot 13:7)

With the arrival of Pesach, 
the heart is filled with a special 
sense of joy. An ethereal light 
enters the soul and infuses it 
with spiritual delight. Let us 
explore the source of this joy 
and the secrets it contains.

Before we begin, let us study 
the words of Rabbi Tzadok 
HaKohen, zt”l: Why is Pesach 
so full of food-related mitzvot? 
On Pesach night, we are 
obligated to eat matzah. For the 
duration of the entire holiday, 
we are strictly forbidden to 
eat any form of chametz. No 
other holiday has such stringent 
rulings regarding food. 

Furthermore, we find that in the 
days of the Beit Hamikdash, 
when a person sinned, he had 
to offer a Korban Chatat. The 
Gemara (Yevamot 40a) relates 
that the Kohanim would eat of 
the offerings while the sinner 
would receive atonement. Why 
does the atonement of the sinner 
come specifically through the 
eating of the Kohanim? Is the 
eating of the Kohanim what 
atones?

I would like to explain this 
based on our holy sefarim. 
Chametz and leaven are 
allusions to the yetzer hara. 
Bnei Yisrael cry out to 
Hakadosh Baruch Hu (Berachot 
17a), “Ribbono shel Olam! You 
know that it is our desire to do 
Your will. But who is hindering 

us? The leaven in the dough.” 
This “leaven in the dough” 
is none other than the yetzer 
hara. When a person seeks out 
all the chametz in his property 
and nullifies it, he is obligated 
to eradicate the chametz from 
his heart, as well.   This is in 
line with the Zohar’s (Bereishit 
142) teaching on the pasuk, 
“And now, Israel, hearken to 
My voice:” The day was Erev 
Pesach and one must destroy 
the yetzer hara.

Chametz symbolizes, first 
and foremost, the inclination 
of haughtiness. This trait is 
especially despicable in the eyes 
of Hakadosh Baruch Hu, to the 
extent that He says, regarding 
the haughty person, “I and he 
cannot live in the same world.” 

88

Words of InspIrat Ion

Delivered by the Gaon and Tzaddik
Rabbi davId Chananya pIn to, shlita

In contrast, the flat, plain matzah symbolizes humility and subservience 
to hakadosh Baruch hu.  hashem cherishes the humble of spirit, as 
he says (Chulin 89a), "I desire you, for even when I bless you with 

greatness, you make yourself small before Me."
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Chametz - a symbol of arrogance
Matzah - a symbol of humility

Delivered by the Gaon and Tzaddik
Rabbi davId Chananya pIn to, shlita
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Just like leavening agents 
cause dough to rise, so is the 
arrogant man puffed up with 
pride, considering himself 
head and shoulders above his 
fellow man. Frighteningly, 
Chazal have stated (Sotah 4b), 
“Whoever is proud of heart 
is considered worshipping 
idolatry and denying Hashem’s 
Presence.” In Tehillim (Mishlei 
16:5), we read, “Every haughty 
of heart is the abomination of 
Hashem.”

In contrast, the flat, plain 
matzah symbolizes humility 
and subservience to Hakadosh 
Baruch Hu.  Hashem cherishes 
the humble of spirit, as He says 
(Chulin 89a), “I desire you, for 
even when I bless you with 
greatness, you make yourself 
small before Me.”

According to this, it is now 
well understood why on Pesach 
the main focus is on eating the 
matzah and the prohibition of 
eating the chametz. This is in 
order that we should remember 
that the main downfall of 

Pharaoh’s came as a result 
of his intense arrogance. His 
haughtiness reached such 
heights that he considered 
himself a deity, as it says 
(Yechezkel 29:3), “My river is 
my own and I made myself.” 
When asked to send out Bnei 
Yisrael, he countered, “Who is 
Hashem that I should heed His 
voice to send out Yisrael?  I do 
not know Hashem and I will 
not send out Yisrael” (Shemot 
5:2).

Pharaoh ended his career 
with a tremendous fall, his 
honor completely shattered. 
This is in line with Chazal’s 
words (Eiruvin 13a), 
“Whoever raises himself, is 
reduced by Hakadosh Baruch 
Hu.” Therefore, when we eat 
the matzah, let us remember its 
special message - to be humble 
similarly to the matzah that 
is flat and thin, and not to be 
arrogant and to seek to raise 
ourselves like the chametz, 
whose nature is to get puffed up 
and to rise. Let us completely 

eliminate the abhorrent trait of 
arrogance from within us. 

One who has mastered the art 
of humility vis-à-vis his fellow 
man, will automatically nullify 
himself before HaKadosh 
Baruch Hu, eager to do His 
will with subordination and 
enthusiasm. The central aspect 
of avodat Hashem is total self-
negation to the Creator and His 
Torah. Nothing should matter, 
aside from doing His will and 
keeping His Torah. Such a 
person successfully untangles 
himself from the tentacles of 
the yetzer hara. Such a person 
is the true ben chorin (free 
man). “There is no free man 
other than one who engages in 
Torah study” (Avot 6:2).

In contrast, the arrogant man 
who is not prepared to sacrifice 
his honor for Hashem’s sake 
is still shackled by his yetzer 
hara. He is in an impenetrable 
prison and cannot, by any 
stretch of the imagination, be 
termed a ben chorin. He is 
an indentured servant to one 1010
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alone - his yetzer hara. In 
commanding us to eat matzah 
on Pesach, Hashem was 
offering us the opportunity to 
ingest its sacred message, the 
message of our mission in this 
world. Therefore, we were 
commanded to eat matzah 
which alludes to humility and 
self-negation to the Master of 
the Universe.

This is the source of our 
joy on this holy festival. One 
who accomplishes the goal of 
this day, allowing the matzah 
to find its way into his soul, 
will merit attaining humility 
and complete self-negation 
to Hakadosh Baruch Hu. He 
has truly been redeemed from 
slavery to freedom. There is 
none more joyous than one 
who has freed himself from the 
fetters of his own inclination.

This was then the main 
redemption of Am Yisrael from 
Egypt; upon leaving Egypt, 
Bnei Yisrael merited being 
freed from the influence of 

the haughty Pharaoh, king of 
Egypt, and entered into a bond 
of servitude to Hashem. They 
became completely servile to 
Him and His Torah. The very 
word גאולה (salvation) hints to 
this. If we remove the letter 
 גאוה we have the word ,ל’
(pride). The ’ל refers to לימוד 
 When .(Torah study) התורה
one’s heart is divested of Torah 
study, it becomes filled with 
arrogance and conceit. On the 
other hand, immersing oneself 
in Torah study enables him 
to become subordinated to 
Hashem and freed of the yetzer 
hara. The letter ’ל transforms 
haughtiness into freedom from 
haughtiness, for it is through 
the Torah that we are released 
from the grip of the yetzer 
hara.

The letter ’ל is actually 
comprised of two letters: a ’ר 
and above it, a ’ו.  The letter 
 ,(head) ראש alludes to man’s ר’
which is constantly involved 
in contriving ways of lording 
over his fellow man, in the 

style of the ’ו, a tall, straight 
letter. One must overcome this 
instinct and lower his head, 
removing pride from his heart. 
This, coupled with the letter ’ל, 
alluding to Torah study, will 
effectively herald the ultimate 
Redemption.

Now we can understand how 
it is that as the Kohanim ingest 
the korbanot, the sinners are 
atoned. The main feature of 
the offerings is that one should 
sacrifice the honor lurking in 
his heart, which then enables 
humility to enter. The Ramban 
instructs the sinner to analyze 
what is being done to the 
animal he is offering, because 
everything should really have 
been done to him. He was 
the one who deserved to be 
slaughtered like the sacrifice. 
He was the one who deserved 
to have his blood poured on 
the altar. He was the one who 
deserved to have his parts 
consumed by fire. However, 
in His great mercy, Hashem 
accepted the animal in his 11

Bnei yisrael cry out to hakadosh Baruch hu (Berachot 17a), 
"ribbono shel olam! you know that it is our desire to 
do your will. But who is hindering us? the leaven in 
the dough." this "leaven in the dough" is none other 
than the yetzer hara. When a person seeks out all the 
chametz in his property and nullifies it, he is obligated 

to eradicate the chametz from his heart, as well.   



stead, as atonement. These 
thoughts are meant to break a 
person’s heart, enabling him to 
sincerely regret his misdeeds. 
His pride vanishes, replaced 
by humbleness of spirit. In this 
manner, he nullifies himself 
before Hashem and His Torah. 
Watching the Kohen taking 
pleasure in eating the parts 
of the korban, while he, the 
owner of the animal, can do 
nothing but look on, affords 
further subservience. Thus, he 
reaches the goal he strived for 
in offering the korban.

 If one attains the quality 
of humility in his everyday 
dealings with his fellow men, 
his heart is open enough to them 
to help them in all their needs. 
The arrogant man on the other 
hand is incapable of seeing the 
needs of others; his entire goal 
in life is self-gratification and 
to take care of his personal 
needs. The Midrash (Yalkut 
Reuveini) relates that Bnei 
Yisrael merited salvation 
only through their covenant 
to do acts of kindness with 
one another. The words ,אלו 
 are (one with another) אלו
numerically equivalent to 
the word דע (know). The 
redemption from Egypt came 
in the merit of knowing what 
the other lacked and filling his 
lack. On Pesach, Bnei Yisrael 
were freed from the fetters of 
the corrupt character that was 
Egypt, headed by Pharaoh, 
the king of egoism. As they 
ate matzah, they ingested the 
refined traits of humility and 
loving-kindness, its byproduct. 
The unification engendered 
by their acts of compassion is 

what ultimately prompted the 
redemption.

This was the way Rabbi 
Chaim Pinto, zy”a, conducted 
himself. He never held highly 
of himself, but rather proffered 
honor upon everyone whom 
he met. He was famous for 
his pity for the poor and 
downtrodden of Morocco. 
Eschewing all honor, he would 
personally make the rounds of 
the homes, in order to collect 
funds and food for the needy. 
He would delight the spirits of 
the broken-hearted by visiting 
their homes. He would taste 
of their food in order to bring 
them a measure of joy. 

A wonderful man by the 
name of Shalom Abisrour told 
me the following anecdote: My 
holy grandfather, zy”a, was 
once on one of his missions 
soliciting food for the poor. 
Suddenly, he abandoned his 
wagon and nearly flew over 
to the sea, where he met one 
of the town paupers. This was 
a man who had fallen on hard 
times and was walking along 
the coastline. My grandfather 
approached him and asked, 
“What are you doing here?” 

To which the man replied, “I 
came to breathe in some fresh 
air.” 

“Please don’t stand by the 
water. Perhaps your dark 
thoughts will prompt you to 
make a brash move.” 

“Indeed, I contemplated 
doing just that, out of the 
bitterness of my lot of poverty.”

Grandfather immediately 
drew him near and brought 
him to his wagon. When they 
reached the town, Grandfather 

took care of his needs and even 
offered him start-up money 
to begin a business. Hashem 
shined His face upon the man 
whose life was transformed to 
one of opulence. 

Such was the way of 
Grandfather, always seeking 
opportunities to lighten the 
burden of his fellow man.

Baruch Hashem, we, too, 
attempt, to the best of our 
ability, to help those in need. 
Specifically on Pesach, we 
try to give everyone whatever 
he needs. How can I sit at my 
Seder, with my family around 
me, in tranquility, knowing 
that others lack the basic 
minimum for the festival? With 
Hashem’s help, for Pesach 
of 5770, we distributed over 
$250,000 to the poor of Eretz 
Yisrael. It was very difficult to 
obtain this sum, giving equal 
shares to all members of Klal 
Yisrael. In Hashem’s eyes, 
everyone is equal. 

It goes without saying that 
I inherited this trait from my 
holy ancestors, zy”a, who 
sacrificed themselves for the 
sake of others. They succeeded 
in this due to their humility, 
which was a guiding light 
for their every act. They took 
the lesson of the matzah and 
completely quashed their ego 
before every Jew, no matter 
who. All that concerned then 
was how they could be of 
service to others.

May we all merit to celebrate 
this holiday with hearts free 
of arrogance, the source of 
spiritual chametz. May we 
replace it with humbleness, 
our crowning glory, Amen.
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“And no leaven shall be seen of yours [in 
your possession], and no leavening shall 
be seen of yours throughout all of your 
borders” (Shemot 13:7)

In the Haggadah, we recite: One is obligated to view 
himself as if he left Egypt. The very essence of this 
festival is remembering the kindness Hashem bestowed 
upon us by redeeming us from slavery to liberation, from 
bondage to freedom, from darkness to great light. 
Were it not for His taking us out of Egypt, 
we and our offspring would yet remain 
enslaved to Pharaoh in Egypt.

What is the connection between 
the prohibition of eating chametz, 
so central to this holiday, and 
remembering that at this time, we 
were freed from Egyptian rule? 
Is there an inherent link between 
feelings of freedom and distancing 
oneself from chametz? Is it not 
possible to feel liberated over a 
fluffy challah roll?

When the Beit Hamikdash stood, 
the focal point of the Pesach service was 
offering the Korban Pesach. Tens of thousands 
of Jews would amass in Yerushalayim, offering 
their sacrifices with true joy and song, amidst praises of 
Hakadosh Baruch Hu and the recitation of Hallel. Sadly, 
this is all gone nowadays. Why didn’t our Sages establish 
a concrete act to remind us of the celebrations that once 
were?

Of the month of Nisan, Hashem told Moshe (Shemot 
12:2), “This month shall be to you the first of the months.” 
The foundation and root of our firm belief in the Torah 
and the service of Hashem is embedded in the festival of 
Pesach, which is in Nisan, the head of the months. The 
Gemara (Menachot 29a) tells us that Hashem showed 
Moshe with a finger, so to speak, the renewal of the moon, 
as it says, “This month.” Hashem was telling him that 
just as the moon constantly renews itself, so, too, did Am 
Yisrael become Hashem’s people upon the exodus from 
Egypt, beginning as a tiny baby, just as the moon first 
appears as a sliver, and gradually growing and becoming 
stronger with each passing day, just like the moon.

Immediately after showing Moshe the new moon, 
Hashem instructed him regarding the Korban Pesach 

Matzah - 

remembering 
the days 
of oppression
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(Shemot 12:3), “Let each 
one take a lamb for each 
parental home, a lamb for each 
household.” Many miracles 
occurred when the Bnei Yisrael 
brought the Korban Pesach 
in Egypt. Firstly, they took 
Egypt’s deity and slaughtered 
it before their unbelieving eyes. 
The Egyptians were ready to 
slaughter the Jews themselves, 
were it not for Hashem’s 
intervention. Whoever tried 
to harm a Jew was met with a 
terrible condition: his innards 
were torn apart, his teeth were 
dulled, and his body turned 
limp. The purpose of this was 
to show Am Yisrael Hashem’s 
deep regard for them. Now that 
they were to become his chosen 
nation, He wished to display 
his deep love for them. This 
would encourage them to come 
close to Him and believe solely 
in Him, removing from their 
hearts the avodah zarah that had 
clung to them while in Egypt. 
This is why they were told, 
regarding the Korban Pesach 
(Shemot 12:21), “Draw forth 
and take for yourselves sheep.” 
The Mechilta expounds, “Draw 
your hands [away] from avodah 
zarah. 

Hashem told Am Yisrael, 
“Since I have taken you as My 
nation, and I wish to rule over 
you and give you My Torah, 
show me your willingness to be 
close to Me by withdrawing your 
hand from the avodah zarah 
that you clung to. “Remove the 
foreign gods among you and 
purify yourselves and change 
your clothing” (Bereishit 35:2). 
Am Yisrael did not disappoint 
Hashem and trusted fully in 
His words. They offered the 

Paschal offering in Egypt with 
great self-sacrifice. They were 
afraid for their very lives, but 
they trusted that Hashem would 
protect those who guard His 
mitzvot and spare them from 
their enemies.

Since Pesach is the foundation 
for the entire Jewish calendar, 
offering fonts of faith and fear 
of Heaven for the entire year, 
Hashem asked us to make a 
deep impression on our souls 
by remembering His boundless 
kindnesses and the great 
wonders that He did for us. This 
enables our emunah to flourish 
and fill our hearts.

In order to be capable of 
contemplating the magnitude 
of the miracles that were part 
of the exodus from Egypt, 
it is incumbent upon us to 
first envision the tremendous 
hardships and poverty that 
were our lot as slaves. The 
more we ponder the slavery, the 
greater will be our appreciation 
of liberation. For this reason, 
Hashem commanded us to 
partake of matzah on Pesach, 
the quintessential “poor man’s 
bread” that our forefathers 
ate in Egypt. We are enjoined 
to keep distant from any 
trace of chametz, which 
depicts the bread of the rich. 
Through eating the matzah, 
while simultaneously totally 
abstaining from chametz 
we are able to consider the 
overwhelming servitude of our 
forefathers in Egypt, as well as 
the great kindness of Hashem 
Who redeemed us from that 
slavery to great freedom. This 
is all in order to strengthen our 
emunah, to love Hashem, fear 
Him, and walk in His ways.

We were not commanded to 
remember the Korban Pesach 
in order to remind us that 
we are still in a pitiful state. 
When we contemplate this, 
our hearts will be filled with 
pain as we open our mouths in 
supplication to Hashem, calling 
out, “Ribbono shel Olam! We 
were commanded to behave as 
free men this night of Pesach. 
But what is the point, if we still 
lack the Beit Hamikdash and 
are trampled under the heels of 
the nations?” This is why we 
have no reminder of the Korban 
Pesach. When we experience 
the great void created by the 
galut, we are all the more 
inspired to cry out for the Beit 
Hamikdash and the ultimate 
redemption.

Sefarim teach that with 
each chag, the same Divine 
emanations and the same upper 
radiance that that shone on the 
occasion of the first chag shine 
again every year. This is why 
we are instructed annually to 
eat matzah and keep away from 
chametz, every year, on Pesach. 
When we deliberate over our 
sad state and pray to Hashem 
for His salvation, His kindness 
will be evoked, to save us once 
more, just as He did for our 
forefathers so many years ago.

Needless to say, the plethora 
of miracles that were performed 
for our ancestors in Egypt were 
enacted for us. They were 
done to teach us of Hashem’s 
greatness, and encourage us to 
cling to Him and His Torah. On 
the wonderful day devoted to 
Torah study, many, many people 
came to the beit midrash, from 
dawn to dusk, to hear shiurim 
in halachah and aggadah from 
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prominent rabbanim. This is 
wonderful. But we should not 
suffice with one day of Torah 
study. We should make this 
day into a springboard for daily 
continued spiritual growth. In 
this manner, all of one’s days 
are one long entity of Torah 
study.

A day that passes without 
Torah study is an irretrievable 
loss. It leaves the soul starving, 
without nourishment. During 
the month of Iyar, 5777, 
Iceland experienced a volcanic 
eruption. The entire airspace 
was filled with clouds and soot, 
making visibility impossible. 
Everything came to a standstill. 
Millions of dollars were lost 
each day as air travel was halted. 
This is how one should feel if 
a day goes by without Torah 
study. The loss can never be 
reimbursed, as Kohelet (1:15) 
states, “What is crooked will 
not be able to be straightened, 
and what is missing will not be 
able to be counted.” One should 
therefore establish learning 
periods each day, and never 
let a day go by without a 
Torah shiur.

To comprehend the 
value of one day 
of Torah study, 
let us turn to the 
Gemara (Chagigah 
5a), where an 
interesting anecdote 
is mentioned: Rav 
Idi, the father of Rav 
Jacob bar Idi, used to 
spend three months on 
his journey and one day at 
the beit midrash. He would 
spend another three days on his 
journey homeward. Of course, 
while he traveled, his mind was 

also in the Torah. He agreed to 
spend so much time on the road 
in order to be able to learn from 
his illustrious teacher. This one 
day paved the way for the entire 
year. Rav Idi would fill himself 
with Torah and yirat Shamayim, 
which would sate his thirst for 
the entire upcoming year.

Pesach is the foundation for 
spiritual edifice we inhabit 
during the year. It serves as 
a springboard for all other 
days. The more one succeeds 
in sanctifying himself during 
Pesach, absorbing the purity 
in the atmosphere, the greater 
the blessings he will merit 
throughout the entire year.

This is the basis for the Ari’s 
promise: Whoever is careful 
with chametz on Pesach is 
guaranteed not to sin the 
entire year. This is because 
Pesach influences the entire 
year. If one was scrupulous 
with the halachot of Pesach, 
ate the matzah with the proper 
intention, and paid attention 
to the marvelous miracles that 

Hashem did for us, he will 
surely be imbued with 

emunah, which will, 
in turn, bring him to 
love Hashem. The 
effect of the Pesach 
experience will 
remain long after 
the last crumb of 
matzah and cup of 

wine are gone.
May we soak up 

faith of Hashem this 
festival of Pesach. 

May we merit to do His 
will wholeheartedly and 

see the coming of the geulah 
sheleimah, speedily in our day, 
Amen. 

This is the basis for the 
Ari's promise: Whoever is 
careful with chametz on 
Pesach is guaranteed not 
to sin the entire year. 
This is because Pesach 
influences the entire year. 
If one was scrupulous 
with the halachot of 
Pesach, ate the matzah 
with the proper intention, 
and paid attention to 
the marvelous miracles 
that Hashem did for us, 
he will surely be imbued 
with emunah, which will, 
in turn, bring him to love 
Hashem. The effect of the 
Pesach experience will 
remain long after the last 
crumb of matzah and cup 

of wine are gone.

15



The Ways 
of our faThers

 Gems from the Torah 
of Moreinu v'Rabbeinu, shlit"a on Pirkei Avot

1616



more so must I thus humble myself before Hashem.”
That’s why the Mishnah is worded, “Moshe 

received the Torah from Sinai.” It teaches us that 
just as Sinai merited to have the Torah given upon 
it because of its great humility, so did Moshe merit 
being chosen as the receiver of Torah due to his 
great humility.

The wording “Moshe received the Torah from 
Sinai” further hints to this idea by the fact that 
it says that he received it from “Sinai,” rather 
than “Mt. Sinai.” Mountains, of course signify 
great height. Great height signifies haughtiness. 
Omitting the “Mt.” from that name further 
suggests the absence of haughtiness.

This is therefore a fitting introduction to Avot. 
For it includes the elements thematically central 
to this tractate: Proper Conduct and Acquisition of 
Torah. We learn that we cannot expect to properly 
acquire Torah except through humility. This we 
see from the juxtaposition of Moshe and Sinai.

A number of commentators have asked why the 
Mishnah lists these three particular things, when 
we find many places in the Torah that name other 
things without which the world could not exist. In 
Nedarim, for example (32a), our Sages say that 
heaven and earth would not 
endure without the covenant of 
milah, and in Megillah (31b) 
they say that heaven and earth 
would not endure without 
fixed schedules of prayer and 
learning. And many other 
statements like these may be 
found.

To answer this question, let 
us look at a passage in the Sefer 
HaChareidim (9,10), here the 
author cites a mitzvah from the 
Torah, “Uvo tidbak  — You 
shall cling to Him” (Devarim 
10:20). This is a commandment 
to remember Hashem at all times: at home and on 
the road, upon lying down to sleep and getting up 
in the morning. Deveikut, keeping one’s thoughts 
fixed on Hashem, is the basis of all of man’s duty 
in this world.

Now, if a person should ask, “How can I keep my 
mind always on the Shechinah? After all, I need 

So begins our Mishnah. This is curious. Why 
does it say that he received it from Sinai? Hadn’t 
he gotten it from HaKaddosh Baruch Hu?

It might be that this wording alludes to the 
famous Midrash that tells of the highest mountains 
in Eretz Yisrael coming from afar to claim for 
themselves the rights to have the Torah given 
upon them. Along came Mount Sinai. It said, “I 
am very lowly.” Because of Sinai’s having said 
this, Hashem decided that this would be the 
mountain upon which He would rest His glory. 
This was the mountain upon which He would 
give the Torah. 

This taught Moshe Rabbeinu a lesson. “Look 
at this mountain. It’s nothing but soil and rock. 
Whatever it does, it will receive neither reward 
nor punishment. Yet, despite this, it humbled itself 
before its Creator. Personally, I am commanded to 
be modest. If I succeed, I am rewarded. If not, I’m 
punished. Compared to that mountain, how much 

to take care of worldly matters such as business, 
eating, drinking, and so on,” our Sages answered 
this question when they said that the world 
stands on three things. Through Torah, service 
of G-d, and deeds of kindness, one can achieve 

deveikut. When one engages 
in Torah study, he clings to the 
Shechinah, as the pasuk says: 
“Taste and see that Hashem is 
good” (Tehillim 34:9). Would 
anyone dream that a human 
being, born of woman, could 
possibly “taste” Hashem? 
But one can savor the taste of 
Torah study, and this brings 
a person as close as humanly 
possible to Hashem Himself. 
Chazal state (Berachot, 5a) 
that “good” refers only to the 
Torah.

All the more so can a person 
come close to the Shechinah through prayer. The 
Torah says of prayer (Devarim 13:5), “You shall 
walk after Hashem your G-d, and fear Him, and 
keep His commandments, and heed His voice, 
and serve Him, and to Him you shall cling.” 
“Clinging” is listed immediately after “service,” 
to teach you that through service one can cling to 

“Moshe received Torah from Sinai” 

“The world stands on three foundations; 
on the Torah, on the service, and on deeds of loving kindness”
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HaKadosh Baruch Hu; in our times, being that 
we are bereft of the offerings in the Holy Temple, 
service is defined as prayer (see Taanit 2a, where 
tefillah is called “the service of the heart”).

And even when a person can’t be engaged in 
Torah or prayer because he is busy with worldly 
necessities, such as making a living, he can still 
cling to the attributes of HaKadosh Baruch Hu 
through acts of charity and kindness. As our 
Rabbis taught (Shabbat 133b), “Just as He is 
gracious and merciful, so should you be gracious 
and merciful.” They further explained the words 
“You shall walk after Hashem your G-d” — can 
a human being walk after the Shechinah? Does 

The Mishnah says, judge every man favorably. 
This comes juxtaposed to its earlier admonition to 
keep good company. It reminds us that we are all 
equal in the eyes of Hashem. Each of us has his 
own special qualities; each of us is unique.

There’s another way of looking at this. One 
could say that the idea of acquiring for oneself 
a friend is very much tied to the idea of giving 
others the benefit of the doubt.

Let me explain.
Let’s say that one has acquired for himself a 

very good friend. Then, he 
hears some people speaking 
badly about that friend. What 
will be one’s immediate 
reaction? For sure, he’ll say to 
himself that the story about his 
friend cannot be true; surely, 
the story tellers are making 
things up.

What has he just done? 
Biased in his friend’s favor, 
he has refused to accept what 
they said (aside from the fact 
that one is halachically not 

permitted to believe such talk).
Perhaps the Mishnah is telling us that we 

should not only be biased in our friends’ favor, 
that is to always try and give them the benefit of 
the doubt, but we should act that way towards 
one and all --  in a sense, as if we had acquired 
every single Jew as a friend.

That applies to all our social transactions, 
be they in the marketplace, 
synagogue, or school.

The Mishnah says that we should “accept upon 
ourselves” a Rav, acquire for ourselves a friend, 
and give everyone the benefit of the doubt.

One could conclude from this Mishnah that one 
should not study Torah on his own, but rather he 
should learn from a teacher and then find a study 
partner with whom to review what he studied. 
Support for this might be found in the talmudic 
statement in Berachot (63b) that seems to condemn 
those who learn alone as well as the one in Ta’anit 
(23a) that is frequently invoked to mean, “Either a 
[study] partner -- or death!” (The 
more precise understanding, 
however, is that it refers to the 
need to attach oneself to the right 
kind of friend, the type that will 
not hesitate to chastise you when 
you stray from the right path. 
Our comments incorporate both 
meanings.)

It is important that we be 
careful to not join in friendship 
with those who might draw us 
to that which the Torah deems 
unsuitable. This doesn’t merely 
mean to stay away from those who are evil; that’s 
perfectly obvious. Rather, we should even avoid 
the company of those who might be quite average; 
inevitably, they will draw us to mediocrity. We 
are, after all, creatures of our environment.

Still, warns the teacher of the Mishnah, that 
doesn’t mean that we should judge unfavorably 
those who very well might not be up to our own 
level. Nor should we think that we’re somehow 
superior to them. Nor may we look upon them 
condescendingly.

the Torah not say, “For Hashem your G-d is a 
consuming fire” (Devarim 4:24)? Rather, we are 
to follow after the attributes of HaKadosh Baruch 
Hu. Just as He clothes the naked, so should you 
clothe the naked; He visits the sick, so should you 
visit the sick; He consoles mourners, so should 
you console mourners; He buries the dead, so 
should you bury the dead.

This is what our Mishnah is saying. The world 
stands upon these three things, for everyone 
can fulfill at least one of them at any given 
time throughout the day, and these activities 
bring a person to deveikut, which is a positive 
commandment that is obligatory at all times.

"Accept a teacher upon yourself; acquire a friend for yourself,  
and judge every man favorably”

>>>
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“Hillel and Shammai received the Torah from them. Hillel said: Be of 
the disciples of Aaron, loving peace and pursuing peace, loving people 
and bringing them closer to the Torah”

“Be of the disciples of Aharon, loving peace and pursuing peace”

Hillel would say,  ”...be of the disciples of Aaron-
-a lover of peace, a pursuer of peace.” This is said in 
the name of Hillel alone. However, we know from 
other sources that even though they systematically 
disagreed with one another, Hillel and Shammai 
loved one another all the same. For, this is the way 
of Torah, as Chazal state (Kiddushin 30b), “Even 
a father and son, a teacher and his student, when 
they are involved in Torah and become “enemies” 
[in learning], yet they do not stir from there until 
they come to love each other.”

In the case of Hillel and Shammai, the Talmud 
(Yebamot 13b) describes how they exemplified this 
trait. It says that even though one permitted (while 
the other prohibited) certain types of marriages, 
this did not impede either side from pursuing 
matrimonial matches with the other. In other words, 
they did not automatically consider the other’s 
children as beyond the pale of consideration, 
simply due to differing customs. (The same applied 
as to sharing each other’s vessels.) We see that 
their differences were in principle -- not personal.

The schools of Hillel and Shammai were 
known for the many differences they had as to 
interpretation of Jewish Law. When the Mishnah 
says that Hillel and Shammai “received from 
them,” surely the wording has significance. What 
is it? Who are the “them” being referred to? (In 
and of itself, this wording is not terribly unusual; 
“received from them” appears four other times 
in Avot, all in this chapter. The question is what 
significance it has when applied to Hillel and 
Shammai.)

I’d like to suggest that it means that Hillel and 
Shammai received from each other. In other words, 
the systematic and fundamental disagreements 
they had in interpretation of Jewish law were no 
barrier to their being receptive to each other’s 
words of Torah.

Furthermore, the respective positions each 
school held were based upon having had different 
traditions, not due to personal animus. In other 
words, they were teaching what they received -- not 
systematically inventing disagreements out of spite.

We learn this from the Midrash (Mechilta, 
Beshalach Peticha), “There were seven clouds: 
four surrounding them on all sides, one above, 
one below, and one that would go before them, 

leveling the valleys and 
flattening the heights, and 
it would destroy snakes and 
scorpions, and make a smooth 
path for them.” As long as the 
Clouds of Glory were with 
them, they were walking as 
though on a carpeted floor, 
untroubled by the elements or 
by wild creatures, and never 
encountering rough underbrush 
or stony terrain. Obviously, 
this promoted peace, since 
people generally get bad-
tempered when they find a 
lot of obstacles in their way 

and stumble over things. In fact, this is the main 
reason given in the Talmud for lighting Shabbat 
candles  —so that the peaceful atmosphere should 
not be spoiled by having to stumble around in the 
dark, bumping into things (Shabbat 25b).

For the traditional understanding of these 
words in our Mishnah, see the commentary of 
Rabbi Ovadia of Bartenura, who explains at 
length how Aharon specialized in promoting 
peace between people. I 

would like to offer another 
interpretation, based on our 

Sages’ statement that when 
Aharon died, the Clouds 
of Glory departed (Rosh 
HaShanah 3a). That is to 
say, the Clouds of Glory, 
which had accompanied and 
protected the Children of Israel 
throughout their sojourn in the 
wilderness, were only present 
due to Aharon’s merit, and they 
departed along with him.

I would venture to suggest 
that Aharon’s quality of loving 
peace was the merit that brought the Clouds of 
Glory. 

Measure for measure, HaKadosh Baruch 
Hu rewarded him by giving the Clouds, 
which promoted peace among the people. 19



The Mishnah says,  --  עשה תורתך קבע make your 
Torah [study] קבע. The word  קבע contains the 
letters  ע - ב - ק. These letters could be rearranged 
to form the word .עקב   One word  means to )קבע( 
make something a permanent fixture; the other 
.means (among other things) a heel )עקב( 

By way of creative word play, let me suggest that 
the Mishnah is saying as follows: One should see to 
that he fulfills each and every mitzvah of the Torah 
(that is, to make them  --  קבע) including those that 
are commonly taken lightly by the masses (that is, 
tread upon with the heel עקב).

Chief among the latter is the mitzvah of Torah 
study, which is especially taken lightly by the 
masses. In other words, one should see to it that 
he is קובע עתים for Torah, that is to set  )קבע( fixed 
times for this mitzvah that the average person 

Offer him something to eat. Something to drink.
Treat the man with courtesy, generosity, and friendship.
Not only is this permitted, but if the host decides to 

throw the poor man out the door so as to not “waste” 
more than a few precious moments of learning, that 
learning will count for nothing. This is because the goal 
of learning is that it should bring you to ma’aseh, to 
action; good deeds (Kiddushin 40b).

What then is the distinction? Hasn’t the Gemara told us 
that we shouldn’t interrupt our learning? That when it’s 
time to learn, it’s time to learn  --and to not be distracted 
or diverted?

It would seem that our case and the case of the Gemara 
are not identical. We are talking about interrupting for 
the sake of the mitzvah of accommodating guests; the 
Gemara was talking about doing so for something 
mundane. If he will not accommodate the guest, he may 
die of starvation, G-d forbid.

In fact, the Rabbis tell us specifically that the mitzvah 
of accommodating guests takes precedence over Talmud 
Torah. Not only that, but seeing to the needs of flesh and 
blood guests has priority over greeting the Shechina!

This last principle is learned from Avraham Avinu. 
Upon noticing the approach of what he understood to be 
hungry travelers, he ran to greet them despite the fact that 
he had been communing with the Shechina at that very 
moment! Only afterwards did he return to communing 
with the Divine Presence.

The Rabbis tell us that when one is deeply engaged in 
Torah study, the Shechina hovers over that place, as it is 
stated (Berachot 6a), “Even if one man sits and studies the 
Torah the Divine Presence is with him, for it is said (Shemot 
20:21): In every place where I cause My name to be 
mentioned I will come to you and bless you.” Nevertheless, 
one should take care of needy guests, since the goal of 
learning is that it should bring one to ma’aseh, to deeds.

Shammai the Elder taught us how to overcome the 
yetzer, which is by making Torah study a permanent 
fixture of one’s life, and he should not listen to the 
persuasions of the yetzer at all. Furthermore, one should 
not talk excessively and elaborate about one’s plans 
to learn Torah, but he should just sit and learn, and he 
should go and make Torah study a permanent fixture of 
his life, and then he is assured that he will succeed in 
overcoming the yetzer. However, if he will elaborate and 
say that he desires to learn a lot of Torah, chances are 
that the yetzer will prevent him from realizing his words. 

Perhaps, it’s telling us that there’s no surer way of 
calling the yetzer to action than announcing to him 
beforehand what you’d like to do. Especially if you’re 
proclaiming that you wish to do that which the yetzer 
most abhors: Talmud Torah.

Therefore, just go about your business. Skip the 
fanfare. Sit down to learn. (We also know that, according 
to the Rabbis, the way of the righteous is to do much and 
say little. That’s the opposite of what the resha’im do.)

I’d like to add another thought as to how the different 
elements of the Mishnah are connected.

The Rabbis teach that whoever interrupts his “words 
of Torah” in order to engage in ordinary conversation 
deserves “simmering coals” in the mouth. We therefore 
see that if someone has something other than words of 
Torah to discuss (during the time already set aside for 
learning), he should -- at best -- be as brief as possible. 
For this is the time he has made his Torah to be a fixed 
habit. However, if a poor Jew happens to show up at your 
home, right when you’ve just sat down to your fixed 
learning time? Do you wave him away? After all, one is 
not permitted to interrupt one’s learning session!

The answer is, “Don’t simply point to your Gemara 
and let the fellow know he’s not welcome.”

Rather, give him a smile. Invite him in. Sit him down. 

seems to take so lightly that it is almost as if he 
treads upon it with his heel )עקב(.

Although it’s a bit of a digression, I might 
add that one who adheres to a consistent, fixed 
schedule for Torah study -- even though it might 
only constitute a small percentage of the time 
spent on other activities that day  -- is considered 
an  עמל, that is one who “labors” at Torah.

Whenever we sit down to learn, the yetser hara 
is relentless. It is full of suggestions, all designed to 
convince us to attend to all kinds of other matters.

Those who succeed at pushing the yetzer away 
deserve the highest praise. They could not have done 
this without some very hard work. This is why they 
are considered as  עמלים, laborers in Torah. No matter 
if their full-time job is something else. If a person is 
not swayed by his yetzer, he is most fortunate.

“Make your Torah study a fixed habit, say little and do much and 
receive every man with a pleasant countenance”

 “Make your study of the Torah a fixed habit”
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בס"ד

כי אורך ימים ושנות חיים
ושלום יוסיפו לך

ברכות מאליפות מעומקא דליבא

 נשגר קמיה מורנו ורבנו פאר דורנו,

 המעמידנו בקרן אורה זו תורה,

 מאיר נתיבותינו ומיישר אורחותינו באורחות החיים,

 מאלפנו בינה, בעומק משעולי התורה

 ומדריכנו בדרך העולה בית א-ל, במסירות אין קץ

 ראש משביר, זורע צדקות ומצמיח ישועות בזכות אבותיו הקדושים,

צדיק יסוד עולם עמוד התורה והחסד בדורנו

מורנו ורבנו הגאון הצדיק

רבי דוד חנניה פינטו שליט"א
ראש ממלכת התורה

“אורות חיים ומשה"
 ובניו ממשכי דרכו

 הרה"ג רבי רפאל שליט"א

קהילת קודש “ברכת חיים" ליון צרפת

 הרה"ג רבי משה שליט"א
קהילת קודש “אור חיים ומשה" פריז

 הרה"ג רבי יואל שליט"א

קהילת קודש “קול חיים" רעננה

 הרה"ג רבי מיכאל שליט"א

קהילת קודש “קול חיים" רעננה

 יאריך ה' חיי מורנו ורבנו שליט"א על ממלכתו

ברוב נחת יהודית אמיתית כשאיפת ליבו הטהור

וראה בנים לבניך בעזהי"ת

 ולא יעדי עביד שולטן מביתו נווה קודש

המברכים בכל לב

רבני המוסדות       ראשי הכוללים      אברכי הכוללים      תלמידי הישיבה
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a commentary on tehillim 
from the sefer of Moreinu v'rabbeinu 

rabbi davId Chananya pIn to, shlit"a, 
which will be published shortly, G-d willing

T ehillah 
l'DaviD
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« Nombreux sont les maux 
qui menacent le méchant ; 
mais quiconque a confiance en 
l�Eternel se trouve environné de 
Sa grâce. » (32, 10) "

«Many are the sorrows 
of the wicked but he who 
trusts in Hashem kindness 
will surround him» (32:10)

A person that trusts in 
Hashem and turns to Him with 
all his heart merits that all his 
life he will be surrounded with 
the mercy of Hashem. And 
not only that, if he believes in 
Hashem, even if his actions 
aren’t worthy, if he truly 
believes in Hashem, his desires 
will be fulfilled, as Chazal say 
(Yalkut Shimoni Tehillim 32 
Remez 718), “Even a rasha that 
trusts in Hashem, kindness will 
surround him.” 

I merited to experience this 
many times when I needed 
salvation, or when Jews turn to 
me for salvation and ask me to 
pray for them, their salvation 
came in a miraculous way in 
the merit of the trust they had 
in Hashem.

I remember in the beginning 
of a school year, I pledged to 
contribute to a Talmud Torah 
in Ashdod a substantial amount 
of money in order to buy five 
caravans, because the crowding 
was very difficult since there 
were many new students. I 
agreed because I knew that a 
certain wealthy person living 
outside of Israel had agreed to 
donate a significant amount. But 
for certain reasons his donation 
was delayed. However, the 
Talmud Torah needed the 
money urgently. 

Without any choice I took 
the money from resources that 
I had set aside for avrechim 
learning in my Kollel and 
trusted in Hashem that no harm 
would come from this. And on 
the day that I transferred the 
money over, a surprise donation 
came in covering the entire sum 
and even more. With this story 
I experience how salvation 

arrived in the merit of trusting 
in Hashem. 

Another miraculous story 
was publicized by the subject 
himself, who was a well-known, 
respected, journalist in a large 
gathering that I organized 
in Marseilles, France. The 
youngest son of that person was 
sick with a serious illness, and 
his condition worsened, until 
the doctors gave up on helping 
him. A good friend of the father 
suggested that he turn to me. 
He didn’t know me, but even so 
he came to beg me to save his 
son’s life.  

Upon hearing his words, I 
was greatly moved, and I told 
the father of the sick child 
that although the doctors did 
not give him a chance, there 
is nothing that stops Hashem 
from bringing salvation even 
in the most difficult situations. 
Therefore, we must pray a 
lot and plead for the child’s 
recovery. At the same time, 
I blessed the child that he 
should recover quickly in the 
merits of my saintly ancestors, 
zya”a. Through the power of 
the prayers and pleas, the child 
miraculously returned to life, 
and his condition improved 
from day to day. Today he is 
healthy and sound, thank G-d. 

Here we see to what extent 
the strength of simple faith and 
trust in Hashem surrounds a 
person with constant kindness 
and protects him from all harm. 

“Behold the eye of the 
Lord is to those who fear 
Him, to those who hope for 
His kindness” (33:18)

There are two conditions to 
merit Divine supervision and 
thus be saved from all harm. 
The first condition is fear of 
Hashem and awe of His exalted 
glory, and the second condition 

is trust in Hashem and 
hope for His grace and 
salvation. These are the 
two issues mentioned 
by David Hamelech, 
a”h, in this pasuk; fear 
of Heaven and trust in 
Hashem.

A person who 
sanctifies his eyes and 
dedicates their use for 
his Father in Heaven 
merits measure for 
measure that also 
Hashem’s watching 
Eyes are directed at him 
to save and protect him 
from any failure. 

There is an allusion 
to this in the letters of 

a person that 
trusts in hashem 
and turns to him 
with all his heart 
merits that all 
his life he will be 
surrounded with 
the mercy of 
hashem. and not 
only that, if he 
believes in hashem, 
even if his actions 
aren’t worthy, if 
he truly believes in 
hashem, his desires 
will be fulfilled
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"
the word fear (יראה), which also spell seeing 
 This is because fear of Heaven depends .(ראיה)
primarily on guarding the sanctity of one’s 
eyes and caution from gazing at forbidden 
sights. In the parashah of the tzitzit it is written 
(Bamidbar 15:39), “And you shall not wander 
after your hearts and after your eyes after 
which you are going astray. Rashi explains 
that the heart and eyes are the spies for the 
body. They are its agents for sinning: the eye 
sees, the heart covets and the body commits 
the transgression. Thus the first step in sinning 
is a lack of caution in guarding the eyes 
properly, which leads to the lust of the heart 
and ultimately to the act itself. 

Regarding the virtues of guarding one’s 
eyes, Chazal relate (Nedarim 9b): For it was 
taught: Shimon the Just said: Only once in 
my life have I eaten of the trespass-offering 
brought by a defiled nazirite. On one occasion 
a nazir came from the South country, and I saw 
that he had beautiful eyes, was of handsome 
appearance, and with thick locks of hair 
symmetrically arranged. Said I to him: ‘My 
son, what [reason] did you have to destroy this 
beautiful hair of yours?’ He replied: ’I was a 
shepherd for my father in my town. [Once] I 
went to draw water from a well, gazed upon 
my reflection in the water, whereupon my evil 
desires rushed upon me and sought to drive 
me from the world [through sin]. But I said 
unto it [my lust]: “Wretch! why do you vaunt 
yourself in a world that is not yours, with one 
who is destined to become worms and dust? I 
swear that I will shave off [his beautiful hair] 
for the sake of Heaven.”’ l immediately arose 
and kissed his head, saying: ‘My son, may 
there be many nazirites such as you in Israel!” 
This is because not only did this shepherd not 
allow his eyes to lead him astray by yielding 
to the temptations of the yetzer hara, but he 
further reinforced his fear of Heaven in him.  

On the other hand, we find by Shimshon 
Hagibor, who judged Bnei Yisrael for twenty 
years, but was not cautious and went after the 
desire of his eyes, he ultimately took a wife 
from among the Philistines, because it seemed 
right in his eyes. Therefore, he was punished 
with his eyes and the Philistines cut them out 
(Sotah 9b).

Thus we see that when a person fears 
Hashem and is careful to guard his eyes he 

the greatness and mightiness 
of hashem is immeasurable, 
and no creature can verbally 
exalt and praise the King of 
all kings, since it is not even a 
drop in the sea compared to 
the awesome greatness and 
loftiness of the Creator of the 
world. nevertheless, we praise 
and glorify hashem's great 
name in our prayers".
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thereby merits that also Hashem 
guards him with a watchful 
Eye, and he is accompanied 
by special Divine supervision 
that protects him from all evil. 
But, if G-d forbid, his fear of 
Heaven is weakened, and his 
eyes behold forbidden sights, 
then Hashem’s removes His 
special protection from him and 
he is left exposed to all dangers 
and troubles.

The issue of trust in Hashem is 
also dependent upon one’s eye, 
as it is stated (Tehillim 123:2), 
“Behold, as the eyes of slaves 
to the hand of their masters, as 
the eyes of a handmaid to the 
hand of her mistress, so are 
our eyes to the L-rd our G-d, 
until He favors us.” The slave 
does not hope for salvation 
from anyone else other than his 
master, because he is the source 
of his sustenance, and he has 
no one else to turn to but his 
master to provide him with his 
needs (Radak).

Thus, when a person raises 
his eyes only to Hashem and 
realizes that He alone is the 
source of all goodness and 
abundance in the world, and 
even suffering comes from Him 
in order to awaken man to draw 
close to Him, all of his hope and 
trust is in Hashem, and thereby 
he merits extraordinary Divine 
supervision and protection 
from all harm.

“Give thanks to the L-rd 
because He is good, for His 
kindness is eternal; Give 
thanks to the G-d of the 
angels, for His kindness is 
eternal” (136: 1-2)

David Hamelech writes 
several times in Tehillim that 
one must thank Hashem for 
all the kindness that He does 

for us. He concludes with an 
explanation why we have to 
thank Hashem so much – “for 
His kindness is eternal” [see 
chapters 106, 107, 118]. This 
chapter is unique in that David 
Hamelech repeats himself 
twenty-six times, the same 
sum as the numerical value of 
Hashem’s Name י-ה-ו-ה. This 
is surprising, since although 
David Hamelech did emphasize 
certain matters by conveying 
them many times in different 
words and different ways, he 
never actually repeated the 
same words again and again. 
Moreover, the calculated 
number of times he repeats 
these words, matching exactly 
the numerical sum of Hashem’s 
Name indicates that there is a 
lesson here to learn. 

We can explain it in the 
following way. Chazal say 
(Berachot 54a), “It is incumbent 
on a man to bless [G-d] for 
the evil in the same way as 
for the good.” This seems 
puzzling. How can a person 
bless Hashem for troubles that 
He sent him? Even though one 
should accept troubles with 
humility and blame himself and 
his actions for causing him to 
suffer difficulties, in any case, 
how can he thank Hashem for 
the hardships?

The truth is that Hashem 
sustains the entire world at 
every moment, and without 
constant Divine supervision, the 
world would turn void without 
existence at all. Also when 
Hashem brings troubles upon 
a person, He does so through 
Divine Providence, and if He 
would remove His supervision, 
a person would disappear into 
absolute nothingness. Many 
times a person is convinced 
that something terrible came 
upon him, but after a while he 
realizes that this seemingly bad 

event was actually tremendous 
kindness. For instance, a man 
loses a large sum of money and 
feels as if the world collapsed 
around him, but he does not 
know that really his money was 
taken from him to save him 
from robbers, who would have 
killed him for it. Consequently, 
even if something bad happens 
to a person, it is through Divine 
Providence and a kindness for 
him, only he is too short-sighted 
to perceive it.  

Therefore, every person must 
constantly thank Hashem for 
his endless kindness every 
moment of his life, whether 
they are moments of happiness 
and joy, or whether they are the 
opposite, G-d forbid. For a bad 
news that a person receives, 
he should bless Hashem with 
the blessing of “Blessed be 
the true Judge,” meaning even 
though we cannot perceive the 
goodness that is inherent in the 
event, but we trust and rely on 
Hashem that if He brought this 
difficulty upon him, He is a true 
Judge and it is truly good for 
him. 

For this reason, David 
Hamelech repeats in this chapter 
again and again his words, “For 
his kindness is eternal,” to teach 
us that at all times and at every 
moment a person should be 
aware that even if he does not 
feel it, the kindness of Hashem 
is eternally with him. Thus, he 
must thank Hashem again and 
again every moment of his life. 

This is alluded to by David 
Hamelech in the number of 
times he repeats these words, 
which is the sum of the 
numerical value of Hashem’s 
Name. He is teaching us that 
everything is from Hashem, 
and He gives us life, whether 
they are tranquil and joyous, or 
whether they are difficult and 
hard, and we must thank Him 2525



in every situation, since it all 
stems from His eternal kindness 
and unconditional love. 

“Of David. I shall thank 
You with all my heart; 
before Elokim I shall sing 
Your praises” (138:1)

The name Elokim denotes 
the Attribute of Justice. In this 
pasuk David Hamelech teaches 
the entire Klal Yisrael that even 
when Hashem acts with His 
creatures with the Attribute of 
Justice, and, as if, hides His Face 
from them in seeming anger, 
also then they must continue 
to thank Him wholeheartedly, 
because Hashem always pairs 
the Attribute of Mercy with the 
Attribute of Justice. If not, the 
world would not be able to exist, 
as Rashi says in the first pasuk 
in the Torah: “G-d’s creation of 
the heavens and the earth”: But 
it does not say “of the L-rd’s 
creation of” (i.e., it should say 
“of the L-rd G-d’s creation 
of” as below “on the day that 
the L-rd G-d made earth and 
heaven”) for in the beginning 
it was His intention to create 
it with the Divine Standard of 
Justice, but he perceived that 
the world would not endure; so 
He preceded it with the Divine 
Standard of Mercy, allying it 
with the Divine Standard of 
Justice, and that is the reason it 
is written: “on the day the L-rd 
G-d made earth and heaven.” 

There is great merit for a 
person that when even though 
he is struggling with hardships 
stemming from the Attribute 
of Justice; still he praises and 
thanks Hashem for all His 
kindness that He grants him 
even in the midst of his pain 
and suffering. His prayer is 
especially valuable because a 
prayer that is offered in pain and 
grief is a sincere prayer coming 

straight from the person’s heart. 
Chazal say (Yoma 53b) that the 
Kohen HaGadol would pray on 
his departure from the Kodesh 
Kodashim that the prayers 
of travelers to stop rain so as 
not to disturb them on their 
way should not be accepted in 
Heaven. The Mashgiach Rabbi 
Yechezkiel Levenstein, zya”a, 
explains that although the entire 
nation would pray for the fall 
of rains, however, since the 
traveler prayed out of distress, 
their prayers were straight from 
the heart, and such prayers gets 
accepted readily. Therefore, 
the Kohen HaGadol offered a 
special prayer that the traveler’s 
prayers should not be accepted.  

Also Torah studied through 
pain and hardship has a hundred 
times greater merit than 
Torah learned through joy and 
pleasure. It is told about the 
Chafetz Chaim, zt”l, that one 
of his students was learning 
Torah through terrible suffering. 
Once, when the student entered 
his exalted Rebbe’s room, the 
Chafetz Chaim turned to him 
and asked him, “Please tell me 
which page you are holding by 
in the study of the tractate.” The 
long-suffering student answered, 
“on page three.” The Chafetz 
Chaim told him, “That means 
that really you are holding by 
page one hundred and three, and 
not on page three, since we learn 
(Avot d’Rabbi Natan 3:6), ‘It is 
better for a person [to have] one 
thing through sorrow, than one 
hundred in comfort.’ So really it 
is as if you are holding by page 
one hundred and three.” 

The Gemara (Berachot 5a) 
says, “ R. Shimon b. Yochai 
says: The Holy One, blessed be 
He, gave Israel three precious 
gifts, and all of them were given 
only through sufferings. These 
are: The Torah, the Land of 
Israel and the world to come. In 

addition, it is stated (Nedarim 
81a): Be heedful (not to neglect] 
the children of the poor, for from 
them Torah goes forth. This is 
because the children of the poor 
learn Torah from suffering and 
poverty and deprivation, and 
therefore they merit acquiring 
the crown of Torah. Whereas 
one who studies Torah through 
pleasure and comfort, his virtue 
is not as great.

There is an additional virtue 
to learning Torah from poverty 
and deprivation. Since the poor 
person does not enjoy any 
physical pleasure in this world, 
he derives all the pleasure in his 
life only from the holy Torah. 
Consequently, he is happy with 
his life of poverty decreed from 
Heaven.

“But the righteous will 
thank Your name; the 
upright will sit before You” 
(140:14)

We need to clarify the meaning 
of the words in the pasuk: “But 
the righteous,” since it implies 
that only the tzaddikim offer 
thanks to Hashem’s great Name. 
This requires explanation. 
Really each and every person 
can and should pray to Hashem 
and thank His great name 
for His endless kindness that 
He does for him. Moreover, 
Chazal say (Keritot 6b): A fast 
in which none of the sinners of 
Israel participate is no fast, as 
it is stated (Amos 9:6), “And 
has founded His company on 
earth.” We find, therefore, that 
the prayers of the sinners are 
desirable and necessary. Then 
why does David Hamelech, 
a”h, say, “But the righteous will 
thank Your name,” implying 
that only the righteous thank 
Hashem’s Name?

We can explain this to 
mean that the greatness and 2626



furthermore, what 
Chazal state that "a 
fast in which none of 
the sinners of Israel 
participate is no fast," 
implying that also any 
prayer that does not 
include sinners is not a 
desirable prayer – this 
is talking about a place 
of prayer where there 
are both tzaddikim and 
sinners present together. 

"
mightiness of Hashem is immeasurable, and no creature 
can verbally exalt and praise the King of all kings, 
since it is not even a drop in the sea compared to the 
awesome greatness and loftiness of the Creator of the 
world. Nevertheless, we praise and glorify Hashem’s 
great Name in our prayers. 

It is brought that the allowance to praise the Holy One, 
Blessed be He, is because of the rule that Chazal state 
(Eiruvin 18b), “Only a part of one’s praise may be said 
in his presence, but all of it in his absence.” A person 
should not laud and praise others fully in front of them, 
but only when they are not in his presence. Since we 
are commanded about the principle: “I have placed the 
L-rd before me constantly” (Tehillim 16:8), the Divine 
Presence is considered as always being before us, and 
thus we can praise and glorify Hashem’s Name because 
it will be considered as “only a part of one’s praise” 
which may be said in His presence.

Therefore, David Hamelech, a”h, said “But the 
righteous will thank Your name,” because only for 
righteous tzaddikim, who live by the principle “I have 
placed the L-rd before me constantly,” the rule applies of 
“only a part of one’s praise may be said in his presence.” 
But the sinners, who do not sense Hashem’s presence 
constantly, are unable to glorify and praise Hashem’s 
Name, because one may say all the praises of others in 
their absence, and this is impossible regarding Hashem. 

Furthermore, what Chazal state (Keritot 6b) that “A 
fast in which none of the sinners of Israel participate 
is no fast,” implying that also any prayer that does not 
include sinners is not a desirable prayer – this is talking 
about a place of prayer where there are both tzaddikim 
and sinners present together. Since the Shechinah resides 
over the tzaddikim, consequently the sinners who join 
the tzaddikim may also thank and praise Hashem’s 
Name, and moreover, this is the most desirable prayer 
when it includes also the prayers of sinners, because 
when the sinners draw close to the righteous, and they 
ultimately do teshuvah, their sins turn into merits, and 
they become more elevated than the tzaddik, as Chazal 
say (Berachot 34b) “In the place where penitents stand 
even the wholly righteous cannot stand.”

There is a wonderful lesson hinted to in this in the 
pasuk, since the initials of “יודו צדיקים   But the – אך 
righteous will thank” have the numerical value of a 
hundred and one, which signifies what Chazal say 
(Chagigah 9b): He that repeated his chapter a hundred 
times is not to be compared with him who repeated it 
a hundred and one times. This implies that tzaddikim 
don’t ever hold that they did enough, and even if they 
made an effort to review their studies one hundred times 
until they know it well, they do not suffice and say that 
it was enough, but continue to review their studies more 
and more. 27
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A personal discussion with Moreinu v’Rabbeinu, shlit”a, about simple faith, which 
can change the order of nature • Incredible miracles explicitly through unwavering 
faith of simple people • Wondrous miracles that occurred in the merit of Jewish 
people’s faith, proving that nature is nothing but a misleading allusion which the 
Master of the World controls • On the occasion of the Festival, in which we celebrate 
the “Seder,” making order in all the confusion and eliminating the darkness and 
misconceptions; Rabbi Yosef Sofer discusses his experiences and the powerful 
force of faith; Stories of the simple faith of Jews throughout the world • Faith in the 
ability to bring about wondrous miracles against all odds and probabilities and even 
logic • Also: Prominence and power of Torah scholars and those who engage in it; 
the dangers of technological devices “bringing darkness to the world”, and how to 
cope with assimilation and blurring of true Jewish identity throughout the world 

Not only our forefathers were redeemed

Incredible 
Salvation
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By: Rabbi Yosef Sofer

One’s Destiny is Determined in Advance

The powerful impressions etched in the 
hearts of the participants in the annual journey 
with Rabbi David Chananya Pinto, shlit”a, to 
Ukraine, became apparent after the culmination 
of the journey; after everyone had also travelled 
to the city of Mogador in Morocco and then 
returned home safely.

A special participant, who joined in the 
journey, and not for the first time, behaved 
somewhat differently than usual. 

“At that time, when we were absorbed in 
spiritual experiences, we did not pay attention 
to this man’s behavior,” the Rav, shlit”a, relates 
in a singular discussion. “We know him well, 
and sometimes it happens that a person gets 
involved in something captivating.”

It was only after we returned home (two 
weeks later, to be exact), that the man was 
killed in a serious car accident in Argentina, his 
country of residence. Suddenly, we began to 
recall the journey that we took together and we 
remembered that something was very strange. 
We learned through a painful illustration the 
words of Chazal that even though a person 
does not know his destiny, his destiny is 
nevertheless known to his “mazal,” which sees 
the approaching day of his departure from the 
world. 

Thus, when we were by the tomb of the the 
tombs of the Admorim of Sadigura - Ruzhin, 
we experienced a most spiritual event.

The tombstone is exceptionally large. During 
the reign of the communists, the government 
sought to vacate the graveyard and use the 

stones in the place for their own purposes. They 
even began with their work of pulling apart the 
stones. A Jewish Chassid heard about this and 
risked his life about the matter. He ordered a 
truck of cement and poured concrete, making 
sure that a lot of concrete was poured, on the 
area over ten graves of tzaddikim of Ruzhin, 
so that it would make it difficult to dislodge the 
tombstones. Therefore, the tombstone standing 
there today is enormous.

When we arrived at the place, we prayed with 
great emotion, the entire group together, for 
ourselves and for all the Jewish people. One by 
one, every member of the group read a list of 
the names of their relatives and acquaintances 
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during the entire journey this man was sunk 
in his thoughts. One can see the Rav, shlit”a, 
blessing each man by the tomb of one of the 
tzaddikim in a picture in which this man and the 
Rabbi are both intently closing their eyes.

After his death, everyone was aroused in our 
community: During the Days of Awe, he had 
prayed in our Beit Haknesset in Argentina 
with unusually intense concentration, as never 
before. And during the hillula in Morocco, he 
prayed with special devotion.

In the past, this man had grown his hair long, 
which he had gathered into a ponytail. He had 
become very attached to the Rav, shlit”a, but 
the Rav had refrained from reproving him about 
his way of life. 

One of the last times he came to the Rav, 
the Rav turned to him and told him fondly, 
“Mordechai, the time has come for you to 
cut off your ponytail. You are not a monk! 
This ponytail is not coming from a source of 
holiness, but from the yetzer hara.”

The man listened to the words of the Rav and 
left the room without comment. In the evening 
he returned to the Rav, removed his cap and 
declared, “I cut it off!” He displayed his haircut, 
with all the hair that he had cherished for years 
gone! 

In the discussion with the Rav we discovered 
that even when looking at pictures taken during 
the journey, he himself, the Rav, shlit”a, 
looks different than usual when talking to 
him. “I learned that Hashem reveals and sends 
indications to a person’s neshamah, and to souls 
that are connected to him spiritually.  

He does it for himself
We spent time with him for two exalted 

weeks; his death shook up all the members of 
the group.

There are those who acquire their portion in 
the World to Come in one hour. He was killed 
when he was about sixty years old. At the end 
of his life he became strengthened spiritually 
and did teshuva.

Shortly before the journey, the man arrived in 
the Holy Land and asked Rabbi Aryeh, shlit”a, 
the director of the institution of “Mikdash 

to pray for with 
heartfelt pleas 
for salvation in 
various issues.

This man 
stood strangely 
a l o n e , 
contemplating 
the candle lit 
for the elevation 
of the soul, 
and he seemed 
absorbed in his 
thoughts.

In those 
moments, we felt something odd. It was as if 
he was in another world, in another reality. This 
was not typical of him at all, but we attributed it 
to the exalted feeling that permeated us all. Only 
after approximately two weeks, when he was 
killed in the accident, we made the connection 
to the words of Chazal about a person’s “mazal” 
hovering over him. How incredible!

Even when looking at the pictures taken 
during the journey, one can clearly see that 
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complete teshuva were full, as if he had lived 
for hundreds of years.

= = Faith – without limit
The tzaddik Rabbi David Chananya Pinto, 

shlit”a, delivers countless lectures throughout 
the world. One of the main topics, and perhaps 
his main message is the issue of faith. 

Also now, just before the Festival of Pesach, 
the Rabbi points out how the subject of faith 
surfaces through all the issues of these exalted 
days: “Throughout Pesach we publicly discuss 
the miracles that happened to our forefathers 
and elaborate upon them in order to strengthen 
our faith.” 

“The exodus of slaves from Egypt through 
wondrous miracles is so extraordinary that it 
instills faith.”

The great miracles that happened to Am 
Yisrael in Egypt had to first be preceded by 
self-sacrifice on their part. This is illustrated in 
the issue of preparing the lamb for the Korban 
Pesach prior to their exodus from Egypt, right in 
front of all the Egyptians, who considered sheep 
their god. Also we see this when Nachshon ben 
Aminadav leaped into the water. In the merit of 
such absolute self-sacrifice, the Jewish people 
were redeemed and left Egypt, and the sea split 
for them.

Also later on, when they were in the 
Wilderness, the Torah states that all of Am 
Yisrael entered the tent of Moshe in order to 
learn Torah straight from him and to hear the 
word of Hashem.

This teaches us the right path to follow. 
Moshe requested that they come to him in his 
tent. Didn’t the people know the size of his 
tent? The answer is simple, “Moshe told us to 
come, so we come!”

There Rashi, z”l, explains that all of Bnei 
Yisrael entered Moshe Rabbeinu’s tent in order 
to hear the words of Hashem, and when they 
left the tent of Moshe, Am Yisrael saw how the 
limited space in the tent was able to contain the 
masses. 

When Nachshon jumped into the water, did 
he imagine that he would thereby succeed in 
splitting the Sea? The answer is: Indeed, he 
knew that if Hashem had commanded them to 

L ’ D a v i d , ” 
under the 
auspices of the 
Rav, shlit”a, 
that he should 
assist him in 
obtaining a 
plaque with 
the “Modim 
d’Rabbanan,” 
b e a u t i f u l l y 
designed, in 
order to take 

back with him to Argentina to hang in his Beit 
Haknesset. The plaque was arranged and he 
took it with him throughout his entire journey 
to the graves of the tzaddikim in Europe and 
Morocco, until he arrived home to Argentina. 
There he hung it on the wall of his Beit 
Haknesset.

“At the time when he died, it occurred to me 
that the Torah notes the years of the lives of 
the people who lived hundreds of years before 
the Flood. Why does the Torah mention this? 
Of what interest is it to us?” asks the Rav, and 
answers immediately:

“Further on, the Torah mentions in great 
detail the lives of the Fathers in order to point 
out that there are people who live in emptiness, 
but in contrast there are those who fill their days 
fully, such as Avraham Avinu, who “came with 
his days,” and Sarah who was at one hundred 
years of age like a twenty year-old, without sin. 
The difference between people comes to teach 
us a big lesson. This special person, Rabbi 
Mordechai, z”l, did not live a lot of years, but 
his short life in which he succeeded in doing 
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proceed, then without question one proceeds! 
There is no room for questions. There is a sea? 
So what! Hashem said to proceed forward. One 
follows in absolute faith.

Not to journey to the graves of 
tzaddikim

In recent years, there are many advertisements 
for trips to “Journey to the Graves of Tzaddikim” 
throughout the world. Also the Rav, shlit”a, 
conducts such a trip with a group of thousands 
of people who fly in from all over the world 
to the city of Mogador in Morocco to visit the 
grave of the famous tzaddik and Mekubal, 
Rabbi Chaim Pinto, zya”a.

In a conversation with the Rav, shlit”a, he 
made a surprising comment: “Torah scholars do 
not need to visit the graves of the tzaddikim!” 

The Rabbi goes on to explain that the Torah 
scholars learn the Torah of the tzaddikim, 
so they succeed in arousing the merits of the 
tzaddikim at the highest level. “Only those who 
do not merit studying Torah regularly need 
spiritual reinforcement of this kind to travel to 
the graves of tzaddikim.”

“I would not recommend for Torah scholars 
to travel to the graves of tzaddikim,” the Rav 
adds, “unless they are experiencing a period 
of decline, (which may happen to every 
Torah scholar, going on the path of spiritual 
ascension), and they feel like they need a 
spiritual boost. Then they can travel to the 
graves of tzaddikim, on condition that their 
trip does not cause further decline due to being 
exposed to forbidden sights and the like.” 

A segulah against depression
As a rule, The Rav, shlit”a, holds those who 

toil in the study of Torah regularly in great 
esteem. In the institutions of the Rav, hundreds 
of avrechim and students diligently study Torah, 
devoting themselves day and night with love 
for Torah, as the Rav constantly encourages 
them to do through his lectures and lessons. 
The Rav travels with great self-sacrifice all 
over the world, traversing continents to reach 
every farthest corner, in order to maintain his 
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institutions and provide for hundreds of Torah 
scholars who depend on his financial support.

“By reciting the blessings of the Torah with 
intense concentration and with joy that Hashem 
chose us from all other nations to give us His 
Torah, it is a segulah to succeed in one’s Torah 
study,” the Rav says, and relates:

Once a Torah student came to me and told 
me that he suffers from a lot of torment in his 
personal life: “I am depressed and suffer from 
bad moods.” I asked him incredulously, “How 
can you be depressed? You study Torah! The 
Torah of Hashem restores one’s soul. The Torah 
has the power of infusing joy and making one 
happy. Maybe you are not learning properly…” 
I made several suggestions to him how to 
reinforce his Torah study more and more.

After a while, the student returned to me and 
told me, “I feel better now. I intensified my 
study of Torah and my mood has improved 
tremendously with the acquisition of inner 
happiness.” 

Comprehend and see
“The Tzaddik of Europe,” is how the Rav 

is referred to, and for good reason.
More than once, the author of this article 

merited being in the presence of the Rav, in 
Eretz Yisrael and in the Diaspora, during times 
when people, who travelled from near and far 
specially to meet with the Rav, came to receive 
advice and blessings from him. The waiting 
period to gain entry to the Rav’s office is very 
long, and the wide variety of people who come 
to see him makes it impossible to limit the 
description to a certain type. There are “Ba’alei 
batim” alongside Torah scholars, whose study 
is their sole occupation, and Sefardim alongside 
Ashkenazim; native Israelis alongside foreign 
residents, simple laymen alongside world-
class businessmen. Everyone comes to listen to 
his advice and receive his blessings – “In the 
merit of my saintly forefathers,” whom the Rav 
mentions at all times. 

Some of the people come just to thank the Rav 
for the miracles that happened to them; for the 
fulfillment of the blessings and the wonderful 
advice that they received.  
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There is one common denominator among all 
those who come: The Rav blesses and advises, 
encourages and strengthens, but in addition the 
Rav always encourages spiritual reinforcement, 
especially the study of Torah. 

Right now, I recall a conversation I had with 
Moreinu v’Rabbeinu, shlit”a, before Chanukah, 
during which the Rabbi did not fail to mention 

his refrain: “For a commandment is a candle, and 
the Torah is light.” The candles that we light for 
a mitzvah is not intended to give light, only to 
fulfill the mitzvah, as we state on Chanukah, “But 
only to look at them.” A person who looks at a 
beautiful picture may enjoy the picture, but what 
is the point of just looking at the candles?

It is clear that there is a difference between 

On Yom Kippur the prayers are led by Rabbi 
David Pinto, shlit”a, for a large congregation in the 
Beit Haknesset in Ra’ananah. On the morning of 
Yom Kippur this year, an incredible incident took 
place before the entire congregation. During the 
conversation with the Rav, someone mentioned what 
happened, and we asked for the Rav’s confirmation 
about the details of the story:

During the Shacharit prayer of Yom Kippur, it is 
customary to take out two sifrei Torah.

When the sefer Torah was taken out, the Rav 
looked for Michael Ben Soussan, one of the founders 
of the community in Ra’ananah, 
and gabbai of the Beit Haknesset. 
“Who does this Sefer Torah belong 
to?” the Rav asked, and Michal 
answered readily, “Doesn’t the 
Rabbi recognize it? We conducted 
a “hachnasat sefer Torah” with it 
in Mogador at the last hillula.

At our request, the Rav recounts 
the continuation: “I had a strange 
feeling that this was not so. I 
told him that although we held a 
“hachnasat sefer Torah” for two 
sifrei Torah, we had sent one to 
the community in Mexico and the other remained 
in France. For this sefer Torah before us, we never 
held a “hachnasat sefer Torah.”

Michael was surprised and persisted on his 
opinion. He takes an active part in all the activities 
of the institutions of the Rav throughout the world. 
He is involved and knows well everything that 
goes on. “This is the sefer for which we held a 
“hachnasat sefer Torah” in Morocco,” he declared 
with confidence. “Rabbi David – trust me!”

The Rabbi was convinced, and the reading of 
the Torah commenced. Finally, it was the Rav’s 
turn to get called up for the reading of the Maftir. 
After the reading, a moment before saying Kaddish 
and reading the haftarah, the Rav turned around to 

Michael and signaled him, “Are you sure? Is this a 
kosher sefer Torah?”

Michael approached the Rabbi and replied with 
complete confidence, “The Rav can be relaxed! This 
sefer was brought from Morocco and it is kosher.”

Uncharacteristically, the Rav did not calm down; 
something inexplicable was bothering him: “There 
is an “obligation” today to read from the Torah 
on Yom Kippur,” he said. “Please, since it is an 
“obligation,” roll open the entire Torah scroll so we 
can see that it is truly complete.”

The sefer was rolled open. There, in front of 
the entire congregation the forty 
incomplete letters that were left 
by the scribe for the ceremony 
of “completing the sefer Torah,” 
customary at the “hachnasat sefer 
Torah” became visible.

“It was a real miracle,” says the 
Rabbi when recalling the event. 
“This was not Divine Inspiration 
or my personal merit that wrought 
the miracle!” the Rabbi declared 
in response to the comments of 
one of the listeners. He stressed, 
“If I had prophecy or Divine 

Inspiration, I would have immediately requested to 
roll open the Sefer Torah before the reading, and 
I would have prevented the recitation of blessings 
in vain… It was in the merit of the prayers and 
the efforts of the congregation to improve on this 
holy day. We repeated the reading from a kosher 
sefer Torah. Most of the participants of the minyan, 
in which approximately five hundred people 
participated, were sincere ba’alei teshuvah. Hashem 
did not want them to miss the illuminating mitzvah 
of the reading of the Torah on the holy day.”

Later on, this sefer Torah was completed and taken 
to Argentina. “What distress it would have caused 
had we discovered too late…” says the Rav, “it is 
in the merit of the congregation; it reinforces faith.”

the Missing Letters
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throughout the world is one which has troubled 
us already for many years, but more recently 
worsened – the assimilation, which threatens us 
relentlessly in every Jewish community.

The percentage of assimilation shocks all 
those involved in the matter. The Rav, shlit”a, 
personally meets those Jews and “half-Jews” 
when they come to him, asking for guidance, 
advice and blessings. 

Among those working in the field throughout 
Europe, the name of the Rav is well-known 
as one who merited saving many Jews from 
situations that seemed irreversible. There were 

situations which seemed 
hopeless, in which Jewish men 
married non-Jewish women, or 
Jewish women married non-
Jewish husbands; situations in 
which it looked like another 
Jewish soul would be lost. In 
the most extraordinary ways, 
the Rav succeeded in raising 
these souls, polishing them 
from filth and defilement, and 
leading them to the proper path 
as kosher Jews, and marrying 
them to worthy Jewish 
partners.

“What is the method of the 
Rav in dealing with the terrible 
assimilation?” I asked the Rav, 

and the light in his eyes dim upon mention of 
the issue. A heavy shadow of sadness crosses his 
face, expressing his great pain over the incidents 
he witnesses all over the world.

“It is important to reflect upon what happened 
in Egypt. There were many Jews who did not 
merit leaving because they were swept away by 
the culture. They learned from the ways of the 
Gentiles and wanted to remain living among the 
Egyptians. This situation is not something new 
to us; it has always existed. It is the nature of a 
person to be influenced by his environment and 
learn from their ways and wish to imitate them, 
or at least a certain sector among them. One 
must fight against the tide at all cost,” The Rav 
implores, and his eyes shine again with the spark 
that characterizes his sincerity with a zeal that does 
not leave any ambiguity about the subject which 
is so fundamental to the entire Jewish people.  

a person who gazes at a diamond through the 
display of a shop window and is content only 
with looking at it, and a person who gazes at a 
diamond and afterwards goes to buy it. 

The pleasure is much greater when one buys the 
diamond!

Likewise regarding Chanukah, the light of the 
candles, which symbolize the victory of the Torah 
over the wicked people who tried to eradicate 
it, is meant to make us feel as if we scored a 
personal victory, and it strengthens our faith and 
our commitment to Torah, since “through the 
hands of the diligent students of Your Torah,” we 
merited this great miracle. 

The Torah is called an 
acquisition, and it is acquired 
through the forty-eight 
acquisitions of the Torah, 
thereby turning the Torah 
into personal property. 
This is possible only when 
one engages actively in its 
acquisition, and not when one 
merely gazes at it through the 
display in the window…”

When I brought up this 
conversation with the Rav, he 
paused a bit and then added: 
Really I feel great pity for 
those who just “observe” 
others learning Torah, and do 
not engage in its study themselves. They resemble 
one who is content just gazing at the glittering 
display in the store window, when he has the 
ability to buy the diamond for himself. “It is not 
in heaven,” the Rav reminds us, and the fervor 
in his voice demonstrates how he succeeds in 
influencing so many Jews to engage in the study 
of Torah by themselves and to connect directly to 
the light.

One can enjoy and bask in the light and not just 
observe it from afar.  

To illuminate the soul
Bnei Yisrael were redeemed in the merit that 

they did not “change their names, their style of 
clothes and their language.” This is what Chazal 
reveal to us; their distinction from their host 
country is what granted them redemption. 

One of the biggest threat to the Jewish people 

Really I feel great pity for 
those who just "observe" 
others learning Torah, 
and do not engage in 
its study themselves. 
They resemble one who 
is content just gazing at 
the glittering display in 
the store window, when 
he has the ability to buy 
the diamond for himself. 
"It is not in heaven," 
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“There is nothing new under the sun,” declares 
the Rav. “Also the Jews who lived then struggled 
with the same challenge; to go against the tide. 
They struggled, and some of them did not 
succeed, since they did not contend correctly, or 
did not invest enough effort.

It is impossible to redeem the physical body 
of a person without redeeming his soul from 
the forty-nine levels of impurity, in which the 
Jewish people had sunk while in Egypt. Hashem 
redeemed Bnei Yisrael from Egypt so that they 
would accept the Torah and become His nation, 
the Chosen Nation; a nation which Hashem chose 
to rest His Shechinah upon. 

One cannot disregard it; it is forbidden to 
disregard it. It is against the logic of the Exodus. 
It is against the logic of the situation today, in 
which we are free men and not slaves – as it is 
stated that had Hashem not taken us out of Egypt 
then, “We and our children and our children’s 
children would still have been slaves to Pharaoh 
in Egypt” – in a spiritual bondage, which is a 
bondage of the soul. The enslavement could have 
ultimately caused us to become extinct because 
of assimilation. If not for the Torah, we are no 
different than the other nations. 

The holy Torah illuminates the soul of a person. 
It is impossible to illuminate the body without its 
soul. When the spiritual state is declined; when 
profanity spreads and dominates – it is imperative 
to illuminate the soul with sanctity – only with 
sanctity. 

When one illuminates the soul with the light 
of the Torah, with the light of the mitzvot, with 
the light of connection to the Torah and tradition, 
consequently the light dispels a lot of the darkness. 
The involvement with sanctity automatically 
dispels the allure of profanity. That’s how it is, 
and that is how it was during the Exodus from 
Egypt, and this is the way it is today with the 
Jewish people. Because the soul of a Jew is very 
resilient, a little bit of light is enough for it not to 
be affected by the darkness – the profanity.

In the merit of Yizkor
In the beginning of the year, the Rav, shlit”a, 

came to New York. In the course of receiving the 
public, a Jewish man arrived, who was the son 
of a Holocaust survivor who had given his son 

an anti-religious education after losing his faith 
following the loss of his entire family.

The son had six children and lived in Los 
Angeles. At the time, he sought to connect to his 
roots and learn about Judaism, but he was torn by 
his ingrained hatred for religion. 

He arrived to the Rav as this contradiction was 
tearing him apart.

During the course of their conversation, 
the Rav asked one question: Tell me: Your 
father, the Holocaust survivor, who denied 
anything connected to religion because of his 
overwhelming pain – would he go once a year to 
the Beit Haknesset to say “Yizkor”?

“Yes!” was the answer. “Father would go once 
a year to recite Yizkor and Kaddish.”

Do you know what the “Yizkor” is all about? 
Do you have any idea what Kaddish is and what 
is written in it? the Rav asked. He whipped out a 
Siddur with English translation and opened it to 
the Kaddish. The Rabbi showed the text to him 
and explained, “Your father, may he be blessed, 
lived with contradictions. Although he expressed 
his views with great conviction, but in practice, 
he knew he had to go to the Beit Haknesset and 
declare, “May His great Name grow exalted and 
sanctified.”

There is no Jew whose spark is entirely 
extinguished! As long as he did not marry a non-Jew, 
his children are Jewish and connected to his roots. 
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Rav, shlit”a, succeeds in imparting the significant 
message by which he operates: “A little bit of 
light dispels much of the darkness.”

The conversation with the Rabbi took place in 
Ra’ananah. In the heart of… the Mall – which is 
in the heart of the city of Ra’ananah. 

No, there is no mistake here. In the heart of the 
mall located in the heart of the city of Ra’ananah, 
there is a ray of light illuminating the darkness 
stemming from the institutions of “Kol Chaim,” 
the institutions of the Rav established in the name 
of the tzaddik and famous miracle-worker, Rabbi 
Chaim Pinto, zya”a.

The center of the Rav’s activities is actually 
located in Ashdod, in a magnificent religious 
community around the Yeshiva “Torat David,” 
where 150 young men learn Torah day and night 
and are surrounded by a dedicated and high-
quality staff headed by Rabbi Shlomo Revivo, 
shlit”a. There is also a Kollel in which about 170 
avrechim study Torah diligently. “My heart is in 
Ashdod,” the Rabbi stated on several occasions, 
but in the same breath he adds that now he and 
his family live in Ra’ananah “since I know in 
this area there are many French immigrants who 
arrived to Eretz Yisrael and need assistance and 
spiritual guidance.

A Beit Haknesset, Kollel for avrechim, Center 
for spreading Torah, and a Center for charity are 
all scattered throughout the mall. They are not 
even on the same floor! 

A huge Beit Haknesset is found in a place which 
used to be a branch of McDonald’s – a place 
where Jews were fed meat together with milk!

The restaurant, which is symbolic throughout 
the world for non-kosher food turned into a place 
of Torah and sanctity. Today people who come to 
these gates are nourished with spiritual food of 
Torah lectures, mussar and halachah, which take 
place within the framework of the morning and 
evening Kollel. 

Of course, as part of the charity organization, 
needy people receive also material food. This 
requires a great deal of investment. The charity 
organization is run by compassionate women 
from another “shop” in the mall, and it is much 
appreciated by all the city’s residence. For 
example, during the last enormous distribution 
of provisions for Pesach, known as “kimcha 
d’Pischa,” the mayor and his assistants came to 

In the merit of your forefathers who sacrificed 
their lives for Kiddush Hashem, and in the merit 
of your forefathers who lived Kiddush Hashem 
– you too married a kosher Jewess and your 
children are Jewish.”

The American Jew was deeply touched and 
wanted to hear more and more. In the end, he 
promised to lay tefillin every day!

A little bit of light amidst 
the great darkness

For many years, Rabbi David Pinto was active 
in Lyon, France, and later in Paris. In the past two 
years, the Rabbi moved to Eretz Yisrael. 

In fact, particularly here in the Holy Land, the 
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visit the place and pay honor to the event, and 
they thanked the Rav, shlit”a, for his assistance to 
all the residents of the city, regardless of religious 
affiliations.  

All these grand activities and organizations 
that were established from scratch in a far out 
place, is made possible through tremendous self-
sacrifice on the part of the Rav. “It is not easy,” 
the Rav admits in response to our question. “I am 
lucky that also my sons here help me and they are 
already giving their own advice to people.”  

No Jew is written off!
During my extended stay in the Center for spiritual 

activity in the mall, I spoke to some of the local 
people; people who openly declare that they do not 
identify with Torah values. I was 
surprised to discover and hear them 
articulate lofty concepts along the 
lines discussed in Yeshiva. 

Some of the people who were 
not aware of the implications of 
being Jewish discussed the issue of 
submitting to a “Torah authority,” 
and the “commitment” to accept it 
in every facet of one’s lives!

“How do you do it?” I ask the 
Rav in amazement. “How do you 
manage to arouse the hearts and 
souls of Jews who until recently 
were considered secular “chilonim” 
– and make them see the light?”

The Rav responds in a flash: “I do not like to call a 
secular Jew a “chiloni” – which signifies emptiness! 
Even the most distant Jew possesses a spark of 
holiness stemming from his essential connection to 
Hashem, which can never be severed (as the Ba’al 
Shem Tov explains). If one only ignites the spark 
by illuminating the right path, he will follow on it 
by himself. 

The same optimism and shining countenance 
accompanies the Rav when he leaves the Center for 
spiritual activities in the mall: On his way home on 
Shabbat, at a pedestrian crossing by the traffic light, 
cars stop on their way. They look at the Rabbi’s 
saintly image… and what does he do?

“I tell everyone, “Shabbat Shalom,” the Rabbi 
candidly tells us, “and they answer “Shabbat 
Shalom” in a normal fashion. 

One of the residents of Ra’ananah came to see the 

Rav after Shabbat, waited in line for his turn to enter 
the Rav’s office, and upon entering he declared, 
“The Rabbi does not know me, but just know that 
you succeeded in shaking me to the depths of my 
soul! Last Shabbat I passed you in my car and you 
smiled at me with a shining countenance instead of 
scolding, or perhaps even cursing me (as the media 
likes to portray). You greeted me with a warm 
blessing of “Shabbat Shalom” as if I were not in the 
midst of desecrating Shabbat.

The Rav spoke with the person affectionately and 
in the end told him: I wish to yet have you greet me 
first with the blessing of “Shabbat Shalom!” The 
person smiled and left. 

Not long later, the man returned and visited again. 
At each visit, his interest grew and grew, and he 
sought to learn and understand more the essence 

of Shabbat observance and its 
laws. It was not long before the 
man actually came to the Rav 
by himself, as a Shomer Shabbat 
Jew, and greeted him first with the 
blessing, “Shabbat Shalom”… 

Today there are almost no Jews 
who are really heretics, like the Jew 
in America who went once a year to 
the Beit Haknesset. The unaffiliated 
Jews are like diamonds that have 
fallen into the mud. Everyone 
must invest efforts to help them. 
Every person must be prepared to 
get himself dirty in order to pull 
out and clean the diamond that has 

fallen into the mud.” {This is brought in the name of 
the Maggid of Mezritch, zya”a, in a sefer written by 
Rabbi Levi Yitzchak of Berdichev, zya”a.}

“Did you see the special Jews sitting now in the 
Beit Midrash and learning Torah together with 
avrechim? Most of those who are studying Gemara 
here used to once be in the mud, wallowing in 
hedonistic passion and immorality. See how they 
learn with such eagerness now.

Today, after they experienced themselves how it 
was to be distant from Judaism and then drawing 
close, I remind them not to reject those who are 
unaffiliated.”

Ultimately, these words are the essential secret 
to the Rabbi’s success. The unconditional love for 
every Jew, which touches their hearts, no matter in 
what situation they are in. 

Ultimately, these 
words are the 
essential secret to the 
Rabbi's success. The 
unconditional love 
for every Jew, which 
touches their hearts, 
no matter in what 

situation they are in. 
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temptations it presents. After every time I arouse 
people to awareness of the dangers, they approach 
me to find out where they can purchase a filtered 
device. 

Three years ago, a Jewish man brought me a non-
religious newspaper in which there was an article 
written by a well-known professor about a survey he 
took discussing the dangers of internet for children. 
The painful responses which he received from the 
survey was shocking. This was not a Rabbi raising 
the issue, and it was not a newspaper of Torah 
values, but a newspaper “chiloni” which portrayed 
the harsh reality about the terrible calamities in the 
wake of unfiltered devices. 

Also in the French newspaper “Figaro,” on the 
cover page, there was a report not long ago about 
thousands of people who protested in front of 
the President’s residence and demanded that the 

Non-kosher devices
Not only does the Rav bring unaffiliated Jews to 

draw closer to Hashem, but also within the religious 
circles the Rav arouses people with piercing words. 
“Once I spoke about internet and non-kosher 
phones, but not everyone understood what I was 
getting at. Today everyone understands the great 
danger that lies within them.

These devices are “working tools,” in all honesty. 
Banks and government offices need them, as well 
as businessmen who have all sorts of important 
applications to assist them. They need to receive 
electronic mail and respond immediately. 

Along with the enormous benefits these devices 
provide, it is imperative to limit some of its 
functions and filter them. 

Today everyone understands the magnitude of the 

In the course of the conversation with the Rav, 
the Rav makes a special effort to emphasize that 
as a rule he does not get involved in politics. “I 
refrain from getting involved,” says the Rav. 
“Today there are great Rabbis whose honor is at 
stake. Chazal teach us, “beware of their glowing 
coal lest you be burnt.” I don’t understand! How 
can one speak against Torah scholars?”

After a moment’s hesitation, 
the Rav adds, while weighing 
each and every word: “In the 
past, I hesitated many time about 
coming to live in Eretz Yisrael 
– only for this reason. In the 
Diaspora, no one dares to speak 
against Torah scholars. But here, 
in Eretz Yisrael – woe to the ears 
that hear such things. People 
take the liberty to speak freely 
about Rabbis in a disgraceful 
and disrespectful way.”

Rabbi David relates that many 
people who became ba’alei Teshuvah regressed 
and fell back to their irreligious ways because 
of disrespect for Rabbanim. “I know people who 
were part of our community, and I also know 
avrechim who fell because of it.

“What can we do?” I ask and the Rav answers 
immediately: “I am not great enough to tell the 

Displaying honor for the Torah
Torah sages what to do, but I have an idea: To 
gather all the leaders around a round table (so 
that they are all equally great), and to unite them 
all.

Many times people come to me and tell me things 
that are going on in the world. While speaking 
it happens that people relate matters that great 
Torah scholars are involved in and they speak 

about them disrespectfully. I 
regret hearing such things and 
pray to Hashem that He should 
forgive me for such things that 
I hear. I beg people again and 
again not to tell me lashon 
hara about Torah scholars.

We all need to do teshuvah 
for this situation that the honor 
of Torah scholars is not upheld. 
It obligates us all to strengthen 
ourselves in displaying honor 
for the Torah and its scholars. 
We must be careful in our 

speech as much as possible.
Unfortunately, one who belittles the issue 

of honoring Torah scholars endangers himself 
and his family and even Klal Yisrael. Who are 
we to disgrace great Torah leaders? I myself 
am a chassid and admirer of Torah leaders who 
contribute to spreading the Torah.    
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government review the contents of the programs 
available for children on the Internet. Also the non-
Jews realize the dangers. Certainly Jewish people 
must be aware.

It damages people’s faith and undermines the 
foundation of Judaism. We know people who used 
to study Torah diligently, but stopped because of 
their involvement in the lures of whatsapp and the 
like, which steals their time.

Seeing ourselves
Pesach is the holiday dedicated to education. On 

this Festival, a person is obligated to “take stock 
of himself.”

Parents should teach their children how to “take 
stock of themselves.” It is an important obligation 
of every parent, and it is their responsibility. 
They should first “take stock of themselves,” 
and afterward teach their children how to view 
themselves objectively, and examine their ways 
to see if they are not excusing themselves and 
ignoring important factors that require correction. 

Once I heard a great Torah scholar who 
delivered a beautiful lecture about interpersonal 
relationships. Afterward, he came to me to talk 
about and confess an abominable action that he 
taken against his fellow.

“What happened? You speak so beautifully, 
such lofty ideas. Practice what you yourself 
preach in your lectures!”

“Take stock of yourself – view yourself 
objectively and listen to what you yourself are 
preaching in your lectures!”

Immoral technology is the exact opposite of “as 
if he had left Egypt,” since it is Egypt itself! It 
is the fiftieth gate of impurity from which Bnei 
Yisrael fled at this time. So, how can a person like 
this say that he feels as if he himself left Egypt? 
He is still enslaved by the devices, which are 
symbolic of Egypt. 

Living with Faith
Being in the presence of Rabbi David Pinto, 

shlit”a, reinforces one’s faith. He talks all the 
time about faith and lives it with every fiber of his 
being.

“From every little thing, one can have his faith 
strengthened,” says the Rav. “From everything 
that happens to us, we can get strengthened in our 
faith.”

After a pause, the Rav sought to focus particularly 
on the simple faith of ordinary Jewish people. Not 
necessarily earth-shaking stories, but stories about 
people, who by themselves, strengthened their 
faith in the Master of the World and experienced 
salvation through wondrous miracles.

The following is an example of “an amazing 
story about the simple faith of a Jewish man” 
which the Rabbi tells in his speech:

A Jewish man who lives in Ra’ananah came to the 
hillula of Rabbi Chaim Pinto, zya”a, in Morocco 
on erev Rosh Hashanah, after he had strengthened 
his faith in Ra’ananah, and had begun to set fixed 
times for learning Torah.

On his last trip, which took place on the occasion 
of the hillula of Rabbi Chaim Pinto in Mogador, 
Morocco, he participated as he had in the past 
years. On the morning of the hilulla, on the 
twenty-sixth of Elul, the man went to the ancient 
cemetery near the beach of Mogador. There, in the 
pastoral atmosphere, his spirits were lifted, and he 
began to speak to his Creator, as one man talking 
to the other. He thanked Him for the past, and he 
asked Him for his future material needs, and even 
more so, for his spiritual needs.

At the peak of his loftiest moments of his 
passionate prayer, he beseeched with great fervor: 
“Blessed be the L-rd that I was privileged to 
embrace a life of Torah and mitzvot through the 
institutions named after Rabbi Chaim, zya”a. I also 
set fixed time to study Torah in the institutions of 
the Rav. Now I am begging You to give me a sign; 
a sign from Heaven that my actions find favor in 
Hashem’s Eyes – before I leave Mogador.”

Later when he told the Rav about his prayer, 
the Rav reproved him, “What did you do? Is this 
the way one talks to Hashem? Is Hashem your 
employee and subject to the conditions you set for 
Him?”

He immediately apologized and said, “I’m really 
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he turned to the Rav with determination: “I did not 
come here in order to ask the Rav for a blessing 
“in the merit of your ancestors.” I do not need it. I 
came to request directly and pray that in the merit 
of your saintly grandfather, he should advocate for 
me that I should have two children.”

The Rabbi was taken aback by the man’s 
approach and his forthright assertion, but 
immediately replied, “If you made your request 
and prayed sincerely with perfect faith – I am 
certain that Hashem will fulfill your wishes!”

At this year’s hillula, the man came to Mogador 
in order to offer thanks…both a son and a daughter 
were born to him! 

“Hashem is close to all who call upon Him…
sincerely,” explains the Rav emotionally. Hashem 
says, “I will be sanctified through those who are 
nearest Me,” and every person himself can be 
close to Hashem! He can himself be the one to lift 
his prayer up to the Heavenly Throne, instead of 
turning to a tzaddik to do it for him.”

Leaping into the water
“Faith has tremendous power,” says the Rav 

excitedly, “faith itself advocates for a person and 
helps him lift his prayers to the Master of the 
World – even when his supplication is clearly 
against the laws of nature. Also Nachshon ben 
Aminadav leaped into the water from the power 
of his faith, without logic.”

A special Jewish individual, who did not 
have children, found in the genizah of the 
Beit Haknesset a page with the pictures of the 
tzaddikim, Rabbi Moshe Aharon Pinto, Rabbi 
Chaim Pinto, and Maran the gaon Rabbi Ovadiah 
Yosef, zya”a.

Something on the page caught his heart, and 
he took it with him. Over the next few hours, 
he kept looking at the page and the pictures on 

sorry, honorable Rabbi, but it just came out this 
way in a moment of extraordinary devotion at an 
elevated moment”…

At the conclusion of the hillula, the man set out 
to return to his home in Eretz Yisrael. Leaving 
Mogador, he went to the airport, which until 
recently had served only as a military base, and 
was recently converted into a civilian airport. 

As he walked through the airport, he suddenly 
saw a small paper that caught his attention.

He bent down and picked up the paper and saw 
that there were Hebrew words on it. It was the pass 
that Israelis receive at the passport control in the 
airport. It was a small paper with the name of the 
person and some other identifying details.

There, among the throngs of passers-by all 
around him, the man found a paper on the floor 
that said “Chaim Pinto,” with a picture of a little 
boy…

For him, this was a clear sign from Heaven. It 
was a symbolic message intended to assure him 
that his progress in his spiritual growth through 
the institutions named after Rabbi Chaim Pinto – 
truly found favor Above.

Later he found out that this paper fell from the 
grandson of the Rav’s hand, whose name is Chaim 
Pinto, the son of Rabbi Yoel, shlit”a, when they 
arrived in Morocco a few days earlier.

Finding a paper is not so rare, but the airport 
is cleaned every day! Many people pass through 
when they arrive from all over the world, or when 
they leave. What are the chances that this pass 
would remain on the floor of the airport?

“Hashem knew that this Jewish person would 
see it as a sign, so from Heaven it was orchestrated 
that he find it, says the Rav. “For this person there 
could have been no better sign. The proof is that 
he began to progress and grow more spiritually, 
adding more hours of learning Torah to his daily 
schedule.

To pray directly
Here is another story from the trip to Mogador 

this year:
A Jewish man, who yearned to have children for 

about ten years, came last year to the hillula and 
declared, “I came to ask that in the merit of the 
tzaddik, Hashem should give me two children!” 
Also when he passed the Rav, along with the rest of 
the congregation, as they were drinking “l’chaim,” 
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it, and when he got home, he informed his wife 
that he intended to hang the page in his house. 
“Perhaps in the merit of these tzaddikim, Hashem 
will grace us and grant us children…”

He continued pensively, “If we will have a 
child, we will call him Ovadiah Chaim Moshe 
after these tzaddikim.”

“But the doctors do not give us a chance for 
children!” his wife argued. Nevertheless, he 
remained unwavering in his faith, “Hashem can 
change the course of nature,” he asserted, while 
gazing at the image of the tzaddikim and praying 
that their merits should stand in his stead.

That year a son was born to them! The doctors 
declared that the natural course of events had 
changed completely with the birth of the baby.

The baby’s parents kept their promise and called 
him Ovadiah Moshe Chaim after the tzaddikim, 
whose picture hangs on the wall of their home.

In the hillula, which was held last year in 
Mogador, also this man along with his wife and 
the baby came to Morocco in order to offer thanks 
to Hashem in public for the gift they received in 
the merit of the tzaddikim.

“A woman who had come from Israel to 
Mogador in the previous year told me that she 
arrived in a condition that the doctors had not 
given her a chance to live much longer. She was 
diagnosed with cancer at an advanced stage and 
her life was hanging in the balance.

She gathered strength and traveled to pray and 
fortify her faith. In her prayer she promised that 
if she would recover, she would come again to the 
hillula and tell everyone about the miracle that 
had happened for her.  

When she returned to Eretz Yisrael, she began 
receiving chemotherapy on the twenty-sixth of 

Elul, the date of the hillula. Almost a year later 
she completed the treatments, and all the tests 
showed clearly that she was free from the illness! 
She arrived at the hillula in Mogador by herself, 
and related to everyone the great miracle that 
happened to her in the merit of her faith. 

In Hashem and in Moshe
“This is the simple faith of Jews who became 

accustomed to believing in the power of tzaddikim. 
This is an intrinsic element of their faith – as it 
is stated, ‘And they had faith in Hashem and in 
Moshe, His servant!’” the Rav says, seeking to 
explain the essence of these stories.

For example, take the story of a simple woman 
who told me that she used to attend the hillula 
of my master and teacher, my father the tzaddik 
Rabbi Moshe Aharon, zya”a, on the fifth of Elul. 

A tumor was discovered in her body, and an 
appointment was scheduled for surgery exactly 
on the fifth of Elul. In her simple faith, she asked 
to postpone the operation to another date in order 
to attend the hillula, but this was not possible. 
Rabbis with whom she consulted told her that she 
had to undergo the operation on the appointed 
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into some game in the hands of the frivolous 
orderlies. But they did not listen to her and 
continued wheeling her bed toward the second 
elevator on the other side of the hall.  

On their way to the second elevator, the woman 
suddenly noticed a table with candles on it; lots 
of candles!

It was Motza’ei Shabbat, and these candles were 
left there from candle lighting on erev Shabbat; 
the candle lighting done under the supervision 
of the hospital for women who wanted to light 
candles. She had arrived precisely to this place.

“Can I please light a candle here?” the woman 
asked the orderly, and they agreed to stop their 
strange activities and allow the weeping woman 
to do what she wished. If they were allowed to do 
odd things, why shouldn’t her own odd things be 
allowed?

“Light it” they said, and she lit the candle l’iluy 
nishmat the tzaddik and prayed that his merits 
should protect her during the operation.

She entered the second elevator with a broad 
smile on her face. It was a smile expressing 
her thanks to Hashem for guiding her in an 
extraordinary manner to be able to light a 
candle on the day of the hillula; the candle that 
she so much wanted to light l’iluy nishmat the 

saintly tzaddik.

date, because she had to guard her health, as it 
is stated “And you shall watch yourselves very 
well.”

When the orderly came to bring her down to the 
operating room, the woman was very disturbed. 
She even cried in grief that she could not go as 
usual to the hillulah to light a candle by the grave. 

The medical staff assumed that she was crying 
because she was scared of the operation, and 
they tried to calm her down and assure her that 
the surgery was not so dangerous, etc. But she 
was disturbed for a different reason altogether, 
and did not calm down. “If only I could light a 
candle l’iluy nishmat the tzaddik,” she thought 
to herself. But, of course, in the hospital rooms 
there was no possibility of lighting a fire.

Her bed was wheeled to the elevator, and 
somehow instead of going up, the elevator went 
down.

When they got to the bottom, one orderly 
scolded his fellow that he had pressed the wrong 
button, but his fellow replied with a laugh, “So 
what? We can just pass over here to the other 
elevator.”

“But why do we have to move to another elevator 
– if you can stay in the same one and just press the 
right buttons?” the orderly asked his fellow, and 
he replied jokingly about adventurously moving 
between elevators.

“And what about me?” the woman 
turned to her escorts, “I’m here!” she 
tried to protest that she had turned 
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In the Tents of the Tzaddikim

Eulogies 
 in memory of Rabbi 

Aharon Leib Steinman, 
ztk"l, at "Orot Chaim 

U 'Moshe"  
Ashdod

In the Tents of the Tzaddikim
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In the Tents of the Tzaddikim

A lecture  
at the Kollel Sanz in 
Netanya, and by the 

Admor of Sanz, 
 shlit"a

The Festival  
of Sukkot in the  

religious community  
"Orot Chaim U 'Moshe"  

in Argentina

In the Tents of the Tzaddikim
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At the 
 grave of the Admor  

of Lubavitz, ztk"l

In the  
community 

 "Orot Chaim 
U 'Moshe" of  

Mexico

In the Tents of the Tzaddikim
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A visit with  
Rabbi Aryeh Malkiel 

Kotler, shlit"a,  
Rosh Yeshiva  
of Lakewood

A visit  
with Rabbi Eliyahu 

Levine, shlit"a, 
 in Lakewood

In the Tents of the Tzaddikim
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You too can receive every morning
the five-minute lectures  
of our Teacher and Rabbi

Rabbi David Pinto, shlita.

After 120, the first question we’ll be asked is:
 “Did you set fixed times to study My sacred Torah?”

The answer will be:
 “Yes! Every day I listened to the lectures 

of Rabbi David Pinto, shlita.”

Send “I want the lectures” By WhatsApp to
00972 587929003

 

Five 
minutes of 

life changing 
Torah 

lessons
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You too can receive every morning
the five-minute lectures  
of our Teacher and Rabbi

Rabbi David Pinto, shlita.

The Hilulá  
of the holy and respected

Rabbi Chaim Pinto, zatzal 
Under the guidance of our Teacher and Rabbi
Rabbi David Chananya Pinto, shlita.

Direct flight from París-Essaouira / Essaouira-París
Leaving 22-Sept.-2018 Returning 25-Sept.-2018

Places are limited!
Register soon 

and insure your place
in the great event of the year.

To register call:
William Marciano (Paris): 01 42 08 25 40

Paris: 01-42-08-25-40     06-50-61-73-38
Lyon: 04-78-03-89-14    06-62-83-26-26

New York: 12-12-72-10-230    Mexico: 525-5545-5098
Argentina: 54-911-4070-4098   Israel: 972-25433-505

e-mail: wmhevratpinto@gmail.com
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